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ADDRESS TO MARRIED PERSONS. 


—— 


To THE Epitors or THE Massacuusetts M. Macazine. 


GENTLEMEN, 

THE following iz thought to be very juft and pertinent, and caleu- 
lated to afford very important inflruGion to inconfiderate youth, as well 
as to thofe who have entered the married flate. 


pa 


“ HE duties between man and wife are various and im- 

portant. They fuppofe not a union of perions only, 
but alfo and primcipally of affections. It is not joining of hands, 
but of hearts, that con{titutes marriage in the fight of Ged. This 
alone brings and preferves the fexes ‘together, and both fantti- 
» fies, and perfects this moft folemn and facred connexion. But 
where this is wanting, the mere cohabitation of man and wo- 
man, in fpite of all the ceremonies in the world, is nothing bet- 
ter than a legal proftitution. The office fays, and with great 
propriety, that, fo many as are coupled together otherwife than 
God’s word doth allow, are not joined together of God, nei- 
ther is the matrimony lawful. 

** See then, that no motives of intereft or convenience deceive 

ou into a notion, that you love one another, while you do not. 
It is not the bare form only of vowing in the moft folemn 
manner at the altar, that can poflibly give a fanction to falic- 
hood, or render innocent fuch mercenary lies. 

“ Trifle not, I charge you, in this awful inftance with the 
God of nature, truth, your own hearts and your own comfort! 
She, who gives her hand to the man, whom fhe does not in 
fa& prefer to the whole world, is almolt as worthlefs to all in- 
tents and purpofes, as a common prottitute. God never winks 
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at the violation of nature, nor fuffers it to take place with im- 
punity. But this mult be the cafe in every marriage, where 
mutual affection is wanting. And that family is uniformly 
curfed with the moft fubftantial wretchednefs, where there fub- 
lifts no love between the heads of it. 

*« You, who are hufbands, mult treat your wives with delicacy 
and attention. Nothing in nature is fo endearing, fo winning, 
fo captivating, as tendernefs ; nothing creates averfion fo foon, 
fo itrong, io inveterate, as rudenefs, indifference, or difrefpect. 
She is the weaker veffel, and depends on you for protection and 
comfort in all her difficulties. For your fake fhe has left her 
friends, her connexions, and all the world; and fhould fhe 
meet with a tyrant inftead of a lover, fhe may repent of this 
day as long as the lives. Never incenfe, nor infult her; and 
as.you wilh to keep your own temper and peace, never ruffle 
hers ; for crofsnefs. and afperity, efpecially when they fettle in- 
to morofenefs and ill nature, are the qualities of a favage, not 
of a Chriftian, Never, on any pretence whatever, fquander 
that in drefs, drinking, or diffipation, which you fhould lay by 
for the benefit of your family. By all the laws of God and 
man, of juftice and love, they have an exclufive claim on what- 
ever you can earn; and every unneceflary indulgence which you 
take apart. from them, is at their expenfe and injury. Confult 
your wife, efpecially on cafes of difficulty. It is her interett, 
as well as duty, to give you the beft advice fhe can. Never 
Keep her ignorant of your cireumitances. ‘This has been the 
undoing of millions of families. The wife, who deferves the 
name, will never fail to economize when fhe knows, that her 
partner’s circumftances require it. Be not much _ uneafy, 
though the world fhould fometimes think, fhe has her full 
fhare of influence. Women of good fenfe feldom abufe their 
hufband’s confidence. And you will fee few happy families, 
in which the wife is either a flave or a cypher. 

“ Mutual happinefs is. your mutual object; yield therefore 
to one another. “ Be ye equally yoked,” is the command of 
God; fuffer no interference from any quarter to. interrupt 
your harmony. You are connected for life. Nothing can fep- 
arate your fate in this world; let nothing divide your affec- 
tions. Regard each other with the fulleft confidence; the 
leaft fpark of fufpicion from either will blaft the comfort of 
both. ‘Fhere can be no harmony where there is no faith. 

“ A wife fhould not only love her hufband, but on every oc- 
cafion fhow him all the attention m her power. Study by ev- 
ery mean to make his home comfortable and inviting. A 
man’s prefence, as well as his heart, will be where he has the 
moft pleafure. I will venture to affert it, as a fac incontro- 
vertible, that he, who finds his home a paradife, will feldom 
ftroll into the wildernefs of the world. ' In 
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“In a word, be habitually kind and loving to one another. 
Have no feparate fecrets, nor allow yourfelves any airs of myf- 
tery ; but open your whole hearts to each other. Conceal as 
much as poffible one another’s foibles, and cultivate habits of 
affability, forbearance, and good nature. Never be fullen, or 
in a pet with each other, efpecially in the prefence of ftrangers. 
Finally, love and live together as heirs of glory ; and may the 


richeft bleffings of Almighty God be your mutual portion, both 
in this world and in the next. 








For rHe Massacuusttts M. Macazine. 
LETTERS 


From Ape.puts to Evsesra on modern, fafbionable Amufements. 


(Continued from page 141, vol. ii.) 








LETTER IV. 
DEAR SISTER, 

N my laft, I endeavoured to fhew the unlawfulnefs of 
A modern amufements from the nature and requirements of 
the religion of Jefus. Religion is benevolence to all beings in 
due proportion to their apparent worth, It is inconfiltent, 
therefore, with all felfifh defires and purfuits. ‘This benev- 
olence,or,as the fcriptures beautifully exprefs it, “bond of perfect- 
nefs,” infpires all, who poflefs it, “with a fpirit of unfeigned 
‘obedience to the requirements of religion. “If ye love me,” 
fays Chrift, “keep my commandments.” But if you indulge 
in the felf-gratifying pleafures of the young, how can you obey 
the divine command, “ deny thyfelf and take thy crofs?” How 
can you comply with the folemn exhortations to “ work out 
your falvation with fear and trembling ;” to “ fight the good 
fight of faith ;” to “watch unto prayer ;” to “ flee youthful 
lufts ;”” to “ abftain from the appearance of evil ;” to avoid 
trifling irreligious company ? How is a participation in fuch 
amufements confiftent with the tender folicitude, which you 
ought to exercife for the eternal happinefs of your thoughtlefs 
‘companions, or with the divine prohibition to “ put a ftumbling 
block, or an occafion to fall, in the way of any ?’ Is there fo 
little difference between fleeting time, and valt eternity, that 
you can think proper to difobey the injunétion, “make no 
provilion for the flefh to fulfil the lufts thereof ?” In fhort, is it 
not fufficiently evident, that the diverfions at this day fo 
fafhionable, are, in their nature and defign, utterly oppofed t6 
the {pirit of the gofpel? The gofpel is a fcheme of pure love ; 
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love to infinite excellence, and whatever oppofes it mnft 
be wrong. : 

If you keep in mind, that the criminality of amufements 

does not effentially confift in their accidental circumftances, 
but in their nature, you can eafily fee the impropriety of your 
refolution to a/mof abandon them. “Such a refolution you 
found upon the prefumption, that amufements are wrong only 
when carried to excefs. But you have no good reafon to 
make this fuppofition. If my former obfervations prove any 
thing, they prove, that fuch amufements are really wrong, or 
in other words, that they are not criminal becaufe carried to 
excefs, but becaufe they are, in every degree, contrary to the 
commands of Chrift. Some people advocate one kind of 
amufements, fome another. Some would allow them only to 
the young, others would confine them to no particular age. 
Some would indulge in them daily, fome weekly, and others 
lefs frequently. Some entirely negleé& them through conftitu- 
tional indifference, or bodily infirmity. Others deteft them on 
account of their attendant expenfe. They all join to reproach 
each other for their refpective notions and peculiarities. What 
one thinks exceflive, another thinks temperate. What one ef- 
teems polite and decent, another reprobates, as indecent and 
vulgar. But the truth is, there is no eflential difference between 
them. They are not oppofed to amufements from a fear of 
violating the divine commands. Would their private intereft 
permit, they would all go to the fame excefs of riot. Self- 
gratification being their object, whatever be their amufements, 
they are altogether inexcufable. If you have any regard, 
therefore, for the commands of Chrift, ceafe to frequent {cenes 
of amufement. If you feel any refpect for the folemn injunc- 
tions of {cripture, ceafe to pervert any part of the facred pages 
to encourage worldly pleafure, or to ftrengthen the confidence, 
and confirm the delufions of thofe, who mind earthly 
things. 

How highly criminal muft it be for parents to encourage or 
allow their children in the praétice of amufements! The young, 
deftitute of experience and without confideration, furrounded 
with temptations and incited by paflions, as much need a guide, 
as a fhip on the boifterous ocean needs a helm. Divine Provi- 
dence has wifely conftituted parents the directors of their 
children’s conduct. If parents, inftead of leading their children 
in the path of re¢titude, permit them to follow their own chofen 
way, and indulge in what are improperly called innocent pleaf- 
ures, do they not juftly fall under the charge of unfaithfulneds 
to a moft folemn truft? Many carry their cruel and deftruétive 
infenfibility fo far as to prefer {cenes of diflipation and amufe- 
ment for the refort of their youth under the miftaken — of 
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their neceflity to form good manners. May the heart of the 
fathers be turned to the children. 

Even fome of the profefled minifters of Chrilt, with forrow 
be it fpoken, are the advocates for amufements. Others feem 
to think them a matter of indifference, or at moft, an evil, which 
may patiently be born. But how are fuch principles confiftent 
with the felf-denying religion of Jefus ?) How can the fervants 
of Chrift efpoufe fentiments, and advocate conduét, fubverfive 
of the gofpel? Is it becaufe the gofpel is fuppofed to require 
lefs now, than formerly? or is it becaufe they are but | 
forbear.—“ Tell it not in Gath.” — 

I have now made what obfervations I had propofed. You 
have my opinion, with fome of the reafons to fupport it. 
Whether thefe reafons will prove fufficient to convince you I 
know not. Or rather, I may fay, whether you will be perfuad- 
ed to act from conviétion is uncertain. For I muft fuppofe, 
Pref. Edwards’ excellent fermons on this fubje&t and Mr. New- 
ton’s letter were abundantly fufficient to fhew the impropriety of 
amufements. But after all, to what fhall I perfuade you? to 
abandon amufements? Rather let me entreat you to become a 
Chriftian. You will then be willing to comply with your duty, 
which now feems difagreeable. You will then have no defire 
to be among the enemies and defpifers of Chrift. You will then 
contemplate the conduét of your giddy companions with forrow. 
And till you become a humble follower of the meek and lowly 
Jefus, you ftand in imminent danger. All your conducé mutt 
appear highly wicked in the eyes of infinite holinefs, while you 
oppofe the divine law and reject the gofpel. Be entreated then 
to be reconciled to God, and become an heirefs to an inheritance 
incorruptible in heaven. ADELPHUS. 


Maffachufztts, May 13, 1804. 











THE WICKED DISPLEASED WITH THE GOSPEL. 
(Concluded from p. 138.) 


N the view of the preceding obfervations, we may eafily 
account for the barbarous treatment which our divine 
Redeemer received from the world, during his incarnation. 
They were continually reproved and condemned both by his 
preaching and example. ‘Thefe conftituted a light, whofe 
piercing beams they could not endure—a light, which difcov- 
ered to them their own hearts, and produced felf-condemnation. 
Our Lord conftantly required thofe things of finners for which 
they had no tafte, and reprefented their everlafting punifhment 
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as abfolutely certain, if they did not relinquifh their attachment 
to this world and cordially comply with the requifitions of the 
gofpel. “If any man would be my difciple, let him deny himfelf, 
take up his crofs and follow me. He that forfaketh not all 
that he hath cannot be my difciple.” Thefe things they could 
not endure; they were abfolutely infupportable. And for no 
other crime, than becaufe he thus plainly and pointedly told them 
the truth, he finally fell a victim to their relentlefs fury. Nor, 
confidering the total incongruity between their character and 
the doctrines which he taught, is their treatment towards him 
furprifing. Nor, fince human nature is radically the fame in 
all ages of the world, is it ftrange that fo many of mankind at 
the prefent day reprobate and reje& thofe minifters of the gof- 
pel whofe doétrines harmonize with thofe of their Divine Lord 
and Mafter. How is it poflible that the wicked fhould be wil- 
ling to hear the doétrine of total depravity ? This doétrine ftrips 
them of all right affection, and reprefents them as enemies to 
God, enemies to Chrift, enemies to juftice, enemies to mercy, 
enemies to men, enemies to faints in heaven and faints on earth, 
and to every other intelligent being in the univerfe. It con- 
demns every exercife of their hearts, and every action of their 
lives. It declares, in the moft folemn manner, that they are 
every moment deferving of and expofed to everlafting burnings ; 
and that fo long as they remain unreconciled to the gofpel, they 
are conftantly accumulating guilt, “treafuring up wrath againit 
the day of wrath, and revelation of the righteous judgment of God, 
who will render to them that are contentious and do not obey 
the truth, but obey unrighteoufnefs, indignation and wrath ; 
tribulation and anguifh upon every foul of man that doeth 
evil.”—This being the nature, and thefe the confeq uences, of the 
doétrine now under confideration, is it ftrange that the wicked 
are unwilling to hear it? As well may the criminal at the bar 
be pleafed with evidence produced to condemn him, as the wick- 
ed approve of the doétrine of total depravity. Notwithftanding 
they are the very perfons who reduce this doétrine to practice, yet 
they are unwilling to hear it preached, and to be reminded of 
the tremendous ‘confequences with which it is connected. 

Nor is the doétrine of difinterefted benevolence lefs painful and 
infupportable. Chrift and Belial may as well harmonize, as the 
wicked be pleafed with this doctrine. To comply with it, is . 
far more painful, than to cut off a right hand, or pluck outa 
right eye. 

And how is it poffible that thofe of whom we are now fpeak- 
ing fhould approve of the doétrine of divine fovereignty ? This 
doctrine reprefents them as being in the moft abfolute fenfe de- 
pendent on the fovereign will of Jehovah,and is fo far from being 
capable of pleafing, that it is directly calculated to mortify “1 
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pride, and awaken the enmity and oppofition of their hearts.— 
‘The reafon and confcience of wicked men, as has been previoul- 
ly obferved, teltify to the truth of thefe doctrines, but their 
hearts do not approve of them. And no impenitent finner, un- 
lefs he is awfully ftupid, will remain eafy, under fuch preach- 
ing. In finding fault with thefe things, the wicked act coniilt- 
ently with their own charaéters. 

Nor confidering the total contrariety between the hearts of the 
wicked and that temper which the gofpel requires, is it ftrange 
that the church has been fubjected to fuch frequent and violent 
perfecutions, and fo much been faid and done to difcourage the 
progreis of Chriftianity and exterminate it from the world. 
When pride fhall harmonize with humility, hatred with love, 
enmity with friend{hip, and felfithnefs with benevolence ; in a 
word, when there fhall be no {pecific difference between the prin- 
ciples of righteoufnefs and unrighteouinels, and when fupreme 
love to the things of the world thall qualify men for the enjoy- 
ments of heaven, then, and not before, will the wicked be pleaf- 
ed with the gofpel of Chrift.—The preceding eflay fuggelts the 
following remarks. 

1. It is evident that Divine Providence has interpofed in 
preferving the holy icriptures. _We have endeavoured to prove 
that mankind, by nature, are difpleafed with and oppofed to 
them. ‘This oppofition they have manifelted in a great variety 
of ways. ‘They have not only omitted to comply with the 
reafonable and gracious requirements of the gofpel, but many 
have openly rejected and taken all poflible pains to bring it into 
contempt, and prevent the world from believing it. Among 
the aimoit countlefs number of books extant, no one has receiv- 
ed the thoufandth part fo much oppofition as the Bible. It has 
been affaulted by the united powers of earth and hell, and its 
total deitruction ardently wifhed and fought ; but fought in 
vain. It has furvived the rage of its moit malignant oppofers, 
and {till lives. It is more than feventeen hundred years fince 
the New Tefltament was written, and the antiquity of the Old 
is much greater. Indeed fome parts of the holy fcriptures 
are more ancient than any writings extant. And they have 
not only been tranimitted down unadulterated to the prefent 
day, but they have been believed, and adhered to, by a refpec- 
table number, in every age. And it is worthy of obfervation, 
thai this influence has never been extended by coercive means. 
In this refpect the progrefs of pure Chriftianity has widely 
differed from the religion of Mahomet. The latter has extend- 
ed but little further, than it has been carried by force. But the 
former has lived, and prevailed, amidft the molt violent perfe- 
cutions. Thefe things confidered, is it not very evident that Di- 
vine Providence has interpofed in preferving the holy {criptures ? 

Since 
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Since mankind are, naturally, fo difpleafed with and oppofed te 
them, we have good reafon to believe that they would have been 
totally obliterated ages ago, had not preternatural wifdom 
and power prevented. Hence we are under folemn obligation 
to be particularly grateful, not only for the gift of the holy 
icriptures, but for their prefervation. 

z. From the preceding obfervations we infer, that the gofpel 
is nota cunningly deviled fable, but a fyftem of divine truth. 
Since the human heart is fo difpleafed with, and oppofed to the 
goipel, we have fufficient evidence to conclude that it was not 
writtaa by wicked men, It is perfectly unnatural and unrea- 
fonable to fuppofe, that wicked men would invent a book to 
condemn themielves, in which all poflible arguments are ufed to 
difcountenance vice. ‘To fuppofe this, is the fame, as to fuppofe 
that Satan is divided again{ft himfelf, and ufing means to fup- 
prefs the prevalence of infidelity and wickedneis, when at the 
fame time their promotion conftitutes the great object of his 
purfuit. Such a fuppofition involves the groffeft abfurdity. 
Not a fingle argument, which has the leaft appearance of prob- 
ability, can be ufed to fupport the hypothefis, that the Bible was 
written by wicked men. And it is very certain it was not writ- 
ten by food men, unlefs it is true. Good men would not be dif- 
pofed to write fuch a fy{tem as the Bible contains, and affert that 
they wrote by divine infpiration, when they knew the affertion 
to be falfe. ‘To fuppofe that good men would be guilty of fuch 
a falfehood is no lefs unnatural than to fuppofe that the Bible 
was written by wicked men. Either fuppofition involves too 
grofs an abfurdity to find a place in the creed of any candid, 
impartial man. Hence we are led to conclude that the gofpel 
is not a forgery, not a cunningly devifed fable, as fome have pre- 
tended, but a fyitem of divine truth, 

Hence we remark, 3. That the gofpel demands our mott 
ferious confideration, and unlimited confidence. It is an infal- 
lible rule of faith and practice, and able to make us wife unto 
falvation. ~- 

4. Thofe who are difpleafed with, and oppofed to the gofpel, 
may eafily infer their oppofition to the character of that God 
by whom it was revealed. Since the goipel claims a divine 
original, there is no difagreement between the doétrines and 
precepts contained in it, and the character of its Author; hence 
thofe, who are difpleafed with the former, muft be equally dif- 
pleafed with the latter. No man can be an enemy to the gofpel, 
and a friend to the God of nature. Enmity to the latter ftands 
infeparably connected with enmity to the former. 

- g, We cannot but notice the awfully criminal and hazardous 


fituation in which all Deifts are involved. In their attempts 
to 
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to overthrow the gofpel, they have waged war with Heaven. 
They have drawn the fword againft Jehovah, and challenged 
Omnipotence to the combat. ‘They have had the boldneis to 
charge infinite veracity with faliehood. But vengeance is 
mine, I will repay, faith the Lord.” We are willing to have 
infidels of every defcription in his hands, believing that he is 
able to take care of his own caufe. He has not, nor ever will, 
fuffer the gates of hell to prevail againit his church. He is 
able to defeat the defigns of all his enemies, and to overrule 
them to the furtherance of his own purpofes. But while he 
will make infidelity, and all kinds of wickednefs an occafion of 
good, their patrons will be clotlied with difappointment, fhame 
and difgrace. Living and dying unbelievers in the truth of the 
gofpel, there is no pofiibility of their falvation. For there is 
no other way nor name given under heaven by which we can 
be faved, but by that Saviour whom the goipel reveals. “ Who 
is a liar, but he that denieth that Jefus is the Chrift : > Whofoever 
denieth the Father, the fame hath not the Son.” ‘To the fame 
purpofe faid the Saviour himfelf, “1 am the way, the truth 
and the life; no man cometh unto the Father but by me. If 
ye believe not that I am he, ye fhall die in your fins. He that 
believeth fhall be faved, but he that believeth not fhall be 
damned.” 

6. The preceding obfervations fuggelt one certain confe- 
quence of regeneration ; and that is, a cordial approbation of the 
gofpel. Sinee mankind, while in a ftate of impenitency, are dif- 
pleafed with and oppofed to the gofpel, it follows, that they 
will approve of it, the moment their hearts are changed. It 
will then appear as beautiful and glorious, *; before it did 
hateful. For, notwithftanding ‘‘ every one th at doeth evil 
hateth the light, neither cometh to the light left his deeds 
fhould be reproved ; yet he that doth truth cometh to the light, 
that his deeds may be made manifetft that they are wrought in 
God.” Nothing but that radical change of heart, which is 
implied i in regener: ation, is neceflary to eltablith the molt incor- 
rigible infidel in the belicf, that the gofpel contains a fyitem 
of divine truth, and to reconcile him to all its doétrines and 
precepts. The language of every new born foul is, “O how 
love I thy law! It is my meditation all the day ; it is {weeter 
than honey, yea fweeter than the honey comb.” Such, “as 
new born babes, defire the fincere milk of the word, that they 
may grow thereby.” Hence, here is a rule of trial by which 
we may determine our own character. Do we poflefs a firm 
unfhaken belief that the gofpel is divinely true ? Are we plea- 
fed with its doétrines and precepts, and do we reduce them to 
practice ? If not, we are but prattifing delufion to call our- 
felves Chriftians. HORATIO. 
No. 5. Vol. 11. Xx 
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MRS. OSBORN’S LETTER. 
(Continued frem page 166.) 


HOUGH grace is not always alike in exercife (no, 

I am fometimes dull and lifelefs as to exercife) yet, 
blefled be God, it has been the habitual and fettled bent of my 
foul for many years, to choofe God, his Chrift, and grace, for 
my portion in all conditions, both adverfe and profperous. 
Blefled be God, my faith has not been ttaggered. Sometimes 
he has bereaved, cut off the ftreams of earthly comfort, one after 
another ; and then caufed me to juitify him, and fly to him as 
my all. Sometimes he has hid his face, and caufed me to 
mourn after him, and refufe all comfort till he returned. 
Sometimes he has permitted Satan to tempt and tyrannize over 
me for a feafon; and many a precious jewel has been ftolen 
from me by clouding my evidences, and infinuating that all was 
delufion and hypocrify ; and how many diftrefling gloomy days 
I have had God only knows: but Satan could not keep them ; 
for a faithful God would not fuffer me to be tempted above that 
I was able, but made way for my efcape. 

Sometimes he has permitted the remains of indwelling 
corruption to rally all its force, and ftrive for maftery ; but at 
the fame time ftirred up an inveterate hatred and an abhorrence 
of it, and myfelf for it, becaufe ’tis the abominable thing his foul 
hates. And fometimes unbelief has fo far prevailed, that I have 
cried out, I jall one day perifh by the hands of thefe enemies, or 1 
fhall at leaft fall foully to the difhonour of the dear name by 
which I am called, if not finally ; but for more than fixteen 
years has God preferved me from open fcandalous fins ; (yea, 
bleffed be God, through reftraining grace, all my life long) and 
from ever making a league with fin, fince I have through grace 
proclaimed war with it: and by grace affifting I am determined 
never to lay down my arms, but to fight till I die, under the 
banner of the great Captain of my falvation: yea, and truth and 
veracity itfelf has faid, fin /hall not have dominion over you, and my 
grace fhall be fufficient for you.—And here (my Dear) my great 
ftrength lies : for all the promifes are yea and amen in Chrift Fefus : 
and fince my Lord is mine, all is mine, and I fhall come off 
more than a conqueror, through him that has loved me and 

iven himfelf for me, though now I groan under a body of fin 
and death ; and may I never ceafe to mourn, but daily look on 
him whom I have pierced ; oh it was fin, my fin, that pierced his 
facred head and fide, that put all the bitter ingredients into the 
cup, that extorted that heart-piercing cry from him, My God, 
my God, why haft thou forfaken me? And never does it appear 
more odious, than when I am well fatisfied it never will prove 
my 
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my ruin. God difpofes me to choofe any affliction, or all the 
afflictions in this world, rather than fin. I do efteem it the 
worft of evils; yea, I had rather have all the furies of hell let 
loofe to perplex me, than to be given over to the tyranny of my 
own inbred lufts and corruptions. QO, thanks be to God, he has 
faid, J will fubdue your iniqutties ! Oh how {weet here to confider 
Chri as my king, that will ere long fet his foot on the necks 
of thefe enemies! how fweet to efpoufe his caufe ! bring 
forth the traitors, and entreat him to flay every one that fays 
they will not have him to reign over them ! Oh that Chrift 
would entirely poffefs his rightful throne in my foul, wholly 
{way the fceptre there, fill every room; that not a luft, an 
ufurper, might ever dare to lift up its venomous head again! 
O trgniporting thought ; one everlafting day this fhall be the 
happy cafe ! 

Again; God caufes me to love his image wherever I fee it ; 
in ftrangers, in rich, in poor, in bond or free, of what denom- 
ination foever. Surely I do efteem the faints, the excellent of 
the earth, and they are my delight. Again, God enables me 
to love my enemies, to forgive injuries, and earneftly to pray 
that God would forgive them alfo. But I muft not enumerate 
more. 

Thefe, my dear Friend, are what I call evidences of a work 
of grace: and for my part I had rather be able to read them, 
than to hear a voice from heaven, telling me I am a child of 
God. If you afk again, if I can always, or of myfelf, read 
them to my fatisfaction? I anfwer, without Chrift I can do 
nothing ; I am not fufficient for one good thought; all my 
fufficiency is of God: but God has taught me to live more by 
faith, and lefs by fenfe, than I ufed to do; and therefore if he 
hide his face, I do not immediately raze foundations as formerly, 
and draw up hard conclufions againft myfelf: but having trea- 
fured up the experiences of many years, I repair to them in a 
dark and cloudy day, and find thus and thus God has done for 
me, and appeared for my help in times paft: and this as an an- 
chor holds me fure, and he will in his own time return, and 
revive me; he has begun that good work in me, that he will 
carry on till the day of Jefus ; he was the author, and he will 
be the finifher of my faith: and fo he makes me hang on the 
faithfulnefs of a covenant God, who will not deceive nor make 
_any afhamed of their hope, that put their truft in him. 

And now, my dear, dear Friend, I have given you the reafon 
of the hope that is in me: and judge you, are thefe all the 
effeéts of nature, gifts, imagination, or a common work of the 
Spirit? Will any or all of thefe latter thus determine the foul 
for-God ? Will they enamour the foul with his beauty, becaufe 
holy, jult, faithful, powerful, &c. and make it even break with 
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longings after a conformity to him? Will they caufe it to cry 
out, whom have I in heaven but thee! and make it rejoice—be- 
caufe even the brighteft feraph nor all the angelic hofts fhall 
ever be able to divert it one moment throughout eternity from 
God, but he fhall be ail in all, the heaven of heaven itfelf? 
Will nature abhor and dread hypocrify, and always caufe the 
foul, when it has any fenfe of divine things, to tremble at the 
very thought of it, and earneftly to plead with God to fearch 
and try it, if there is any guile, or refervation, or any falfe way 
in it? Yea, will nature lay the foul open, and caufe it to plead 
with God that his all-piercing eye may penetrate into the moit 
fecret recefles? Yea, and rejoice that it does fo? Will nature 
welcome death, the king of terrors, purely becaufe it will deliv- 
er the foul from fin, and ufher itinto the prefence of God, 
when no outward dfficulties make it defire death, but God in 
his providence makes things comfortable and eafy ? Again, will 
nature caufe all things below to appear very vanity, and lefs 
than nothing, compared with communion with God, even here ; 
and caufe it to deprecate and tremble at the thought of any 
unfanttified profperity ; and abfolutely to refufe accepting of any 
or all creature comforts, as any part of its portion, or in the 
room of one degree of fanétifying grace? May not the foul in 
this cafe fay, there is none upon earth I defire befides thee ; ordinan- 
ces and providences are all empty without thee; and I will not 
let thee go, I will not be comforted, except thou comfort me? 
Yea, though thou flay me, I will truft in thee, by grace aflift- 
ing: and leaving the things that are behind, 1 am determined 
to prefs after as great difcoveries of Chrift, and degrees of 
fan¢tification, as it is poflible for a mortal finite creature to attain 
in this imperfect ftate; fince grace is abfolutely free and fover- 
eign, and not beftowed for any worth or worthinefs in the object, 
but for Jefus’ fake alone. 

Surely this is a work of almighty power, and victorious 
grace ! May God have all the glory! But methinks I fee you. 
wondering that | attempt to write in fo pofitive a ftrain ; and 
withal, your tender heart mifgives you, and you fear left I am in- 
fluenced by felf-confidence, pride, oftentation, or vain glory ; and 
would to God [ dare tell you that I had no remains of thefe 
odious fins in me; but doubtlefs cleave they will, to my beft 
performances, as long as I live in this world. However, I truit, 
through grace, that is not'the motive which has conftrained me 
thus freely to communicate my experiences to you. No, but 
to vindicate the honour and glory of the great GOD, whom 
Satan has dared to flander, and reproach with his lies : to bear 
a teftimony for God, that I know him to be truth and faithful- 
nefs in the abftraé&, and far to exceed all that I could ever afk 
or think ; and again to declare, that had I a thoufand precious 
fouls, 
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fouls, I would venture them all on his truth and veracity, and 
cling to him: I will, in defiance of Satan and all his combined 
legions, fo long as God holds me by the bonds of his mes 
When God himfelf rends my hope from me, I will let it ZO, but 
not till then: and if it is the hope of the hypocrite, may it go 
this moment ! And well may I fay, fo long as God holds me : 
for I know affuredly, it is by grace, and grace only, I ftand.— 
For fo vile am I of myfelf, that fhould he with-hold it I fhould 
wander from him as far as hell itfelf, notwithftanding all he has 
done for me.—Whereof then have I to boaft ? Oh, blefled be 
God, boatting is forever excluded! Oh may the crown be fet 
on Jefus’ head; while I lay my mouth in the duft, and 
acknowledge I am an unprofitable fervant, and utterly unwor- 
thy of all the mercy he has fhewed to me. 

I entreat you not to conclude, from what I have written, 
that I have any defire to eftablifh affurance as the effence of fa- 
ving faith ; or to fet up my experiences as a ftandard. No, no, 
far bethat from me. I know God by his Spirit works variouf- 
ly with his children. But as to the effential and fundamental 
parts, I truft you will find them agreeable to the fcripture. 
Try them by that; to the law and to the teftimony ; if they 
agree not with that, reject them iminediately, as falfe, delufive, 
imaginary, and having no light in them. But if you find they 
are genuine charatters of a faving work wrought by almighty 
power in the foul ; difcern, I pray thee, whofe fignet, bracelets 
and ftaff, are thefe. Can you not lay a claim to them, and fay, 
furely God has done thus and thus for me alfo ? Or if you dare 
not lay claim, dare you deny, dare you fay, God has not con- 
vinced you of fin, and your abfolute need of a Saviour? Has 
he not determined you for himfelf? Do you not choofe him for 
your everlafting portion? Do not for a world fay you do not : 
I truft you dare not fay fo. Well, if you ever have CHOSEN 
Gop for your all, renew your choice, fly to him again, give up 
yourfelf, and all your vaft concerns, into his hands, through 
the Mediator; and I doubt not but you will derive ftrength 
from the head of all gracious influences. Oh, fay not, you 
cannot: but try to ftretch forth the withered hand, and it will 
be whole! Oh touch but the hem of his garment, and all fhall 
be well! Oh lay your impotent needy foul by the pool, and IL 
truft the angel of the everlafting covenant will ere long defcend, 
and make you whole, and reftore to you the joys of his falva- 
tion! And thus perhaps you willfee, though now they are cloud- 
ed, that you have the evidences of grace in you; that you do 
hate fin as fin; that you do love holinefs for its own fake, and 
God, becaufe an holy God ; that you love his law, and long 
perfectly to obey ; that you do prize Chrift asa King, as well as 
waviour ; that you do love his image in his children ; ; that you 
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do love your enemies ; and are weaned from this world, and all 
its trifling enjoyments ; that you are reaching after greater de- 
grees of fanctifying grace. 

I know you will forgive me, if I intrude on your patience in 
this long epiftle, and all my freedoms herein ; fince it proceeds 
from a heart full of tender concern for you, and wanted vent. 
Oh may God refrefh you by it, and lift up the light of his 
- countenance upon you! And I beg you, pray for me, that I 
enter not into temptation: for though I have for fome time, 
through furprifing grace, walked up and down in the light of 
God’s countenance, I am yet in my enemy’s country ; a thou- 
fand fnares await me from within and without ; I have not yet 
put off the harnefs, and perhaps comparatively but girding it 
on; and though the houfe built upon the rock, Chrift Jefus, fall 
not, yet I have no expectation but that the rain will defcend, 
the floods come, the winds blow, and beat upon it.—Oh pray 
that I may glorify God, in every condition and flate of life, and 
all is well. 

This long letter, my dear Friend, I commit to your care and 
prudence, as the very fecrets of my foul, and as a token of my 
fincere affection and efteem for you, as my very dear, dear 
friend: which pray accept with hearty regards to you, and all 
dear to you.u—Pray write to me as foon as you can.—TZour’s 


heartily. 





—- 





LETTERS ON SOLITARY DEVOTION, 
{Continued from page 144.) 








From PASCAL to FULIA. 
LETTER XX. 


Sympathife with you deeply, my dear Julia,under your cone 

I tinued dejeétion of mind. God ftill hides his face, and you 
are troubled. Indeed it is afflictive, to feel as though one were 
fhut out from his prefence ; and were finally denied that fweet, 
and feeling accefs, which at fome antecedent moments have been 
enjoyed. Under fuch foul trouble what can be more fuitable 
for us, than to fay fubmiffively, “* I-will bear the indignation of 
the Lord, becaufe I have finned againft him, until he plead my 
caufe and execute judgment for me} he will bring me forth to 
the light, and I fhall behold his righteoufnefs.””. Iam glad to 
- find that as you cannot entirely relinquifh your hope, you ap- 


pear refolved, having refumed, to perfevere in what appears fo 
| evidently 
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evidently your duty. Your fpiritual wants impofeupon you 
the neceflity of this courfe. You have no other alternative. 
Prayer, however little comfort is mixed with it, in feafons of de- 
fertion, is our only relief. - Defpond not. The Lion of the 
tribe of Judah will prevail. He fays to us, “ Ye fhall weep, 
and lament, but the world fhall rejoice, and ye fhall be forrow- 
ful, but your forrow fhall be turned into joy. A woman when 
fhe is in travail hath forrow, becaufe her hour is come, but 
as foon as fhe is delivered of the child, fhe remembereth no more 
the anguith for joy that a man is born into the world. And 
ye now therefore have forrow, but I will fee you again, and 
your heart fhall rejoice, and your joy no man taketh from you.” 
Thefe words have often given me great confolation. I hope 
they will be made, my dear filter, confoling to you. Having 
but a moment to write, I mult break off abruptly, and am 


yours, &c. 
SS 


LETTER XXI. 


YOUR laf, my dear Julia, brings to my recolleion an im- 
preflive obfervation of Job, “ Therefore am I troubled at his 
prefence ; when I confider, I am afraid of him.” You fay that 
you feel painfully funk with overwhelming views of your 
guilt ; that at times you have fuch apprehenfions of the unlim- 
ited glory of the great Jehovah, and of your own guilt, and par- 
ticularly in a review of your late backfliding, that you hardly 
dare attempt to pray to him.” You now feem to be thot at 
with another arrow from the quiver of the great enemy of your 
foul. Now he is endeavouring to drive you from your duty 
by the fear of performing it. But yield not to his fuggeitions. 
The fenfe you have of your guilt, whatfoever trembling of foul 
it may involve, may be falutary. It is no evidence of your 
fpiritual blindnefs. It is no improper attendant upon the duty 
of prayer. It does not argue any prefent unfitneds for this ex- 
ercife. A perfon may have a deep conviction of fin to be fure, 
without any humility of heart. But generally it indicates that 
the heart is favingly humbled. Seldom probably is there great, 
and long continued conviction of fin, without repentance. Such 
a conviction mult terminate either in the peace of a broken 
heart, or in defpair. Your dejection of mind is much fhort of 
defpair, and is confiftent with hope. It is confiftent with the 
fuppofition of your being truly penitent. And ‘fhould a con- 
{cioufuefs of guilt, however great, make you at any time afraid to 
pray ? Should an apprehention of your entire blame-worthinefs 
deter you? Your paft comfort has not rifen from the idea that 
your guilt was little, but from a believing apprehenfion of the 
infinite fulnefs there is in Chrift. While you have had a igh 
PS 











184 Ox Solitary Devotions 


of this, you could not doubt of the poffibility of falvation for 
the chief of finners, nor of the certainty of their falvation upon 
their embracing the gofpel. No man is faved becaufe he is 
a lefs finner than other men. The confolations of religion are 
never enjoyed upon this ground. ‘They who erect their hopes, 
and become familiar, and confident before the Divine Majeity 
upon the fuppofition that they are lefs criminal than others, be- 
caufe exempt from certain vices and diforders of life, with 
which others are chargeable, are exactly in the ftate of the 
Pharifee. Their hopes are the fame. Their language is con- 
itructively the fame. Their familiarity with God 1s a prefump- 
tuous contempt of his glory. The falvation of the gofpel is 
entirely a icheme of grace. It is not propofed to men upon 
any other principle. Chrift did not come into the world, and 
die upon the crofs, to redeem creatures to whom falvation is 
poffible in fome other way. He came to feek and fave thofe 
who were in themfelves abfolutely loft. Sinners are not renew- 
ed, juftified, fanétified, fuftained in the Chriftian ftruggle, and 
tranflated to glory, becaufe their fins are few, and of flight 
criminality ; but rather becaufe they are many, and vattly 
criminal. If grace is to be illuftrated, the greatnefs of the 

uilt of thofe who are faved, is the medium through which 
the illuftration is to be made. Hence this is the very argu- 
ment which the Pfalmilt ufes to move God to extend mercy to 
him. “ Forgive my iniquity, for it is great.” An argument, 
which, upon the fcheme of grace, mult be of all others the 
molt fuccefsful. Upon the fame principle the parable of the 
Pharifee and Publican, which was defigned to inftrnét us on this 
fubjeét, reprefents the accepted Publican, in the pofture of the 
penitent criminal, at the bar of juitice, hardly daring to lift his 
eyes up to heaven, pleading guilty without any referve, and 
aiking for mercy on the ground of his guilt only. Upon this 
principle we hear God, in the firft chapter of the prophecy of 
Ifaiah, having exhibited in very lively colours the enormity of 
the guilt of the carnal Jews, and directed them to repentance, 
upon the fuppofition of their complying with this direction, 
{peaking to them in this moving language, “ Come now, and 
let us reafon together, faith the Lord; though your fins be as 
{carlet, they fhall be as white as {now ; and though they be red 
like crimfon, they fhall be as wool.” In the 57th chapter of this 
fame prophecy the following words are found. “For thus 
faith the high and lofty One, who inhabiteth eternity, whofe 
name is holy, I dwell in the high and holy place; with him 
alfo that is of a contrite and humble {pirit, to revive the fpirit 
of the humble, and to revive the heart of the contrite one.”?’ A 
declaration perfectly fuited to diflipate all our trembling on the 


ground of the greatnefs of our guilt, provided we are penitent. 
In 
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In the fame tender inviting ftrain, God declares in Hofea 
refpecting Ifrael, on the fuppofition of their becoming fincerely 
penitent, “I will heal their backfliding, I will love them freely ; 
for mine anger is turned away from them. I will be as the dew 
unto Hrael. He fhall grow as the lily, and caft forth his roots 
as Lebanon.”’ On this ground Paul fpeaks of himfelf as having 
obtained mercy, that he might be a pattern for the full encour- 
agement of all who {fhould afterwards believe. He exprefsly 
authorizes all penitent believers to come boldly to the throne of 
grace, to obtain mercy, and to find grace to help in the time of 
need. Thus the language of the icripture throughout is in a 
{train perfectly encouraging to the humble. It teaches,-in the 
plaineft manner, that perfonal guilt, however great, is no ob- 
{tacle to the fulleit exercife of mercy. It aflures us that the 
penitent are admitted to as free and welcome an accefs to God, 
and may reit as fure of acceptance with him, as if they had 
never tranfgreiied. Notwithftanding all their guilt, they have 
leave to come with as much familiarity and confidence, as the 
finlefs beings in glory. Why then fhould the multitude, or 
the enormity of our fins overwhelm us? Why fhould they hold 
us in a ftate of flavifh terror? If indeed we are impenitent ; if 
we remain on friendly terms with fin, fo that upon the whole 
we réefufe to forfake it, not a promife in the Bible belongs to 
us; and we have infinite reafon to tremble. This however is 
not the fuppofition Iam to indulge refpecting you. Your 
letters are crowded with expreffions of itelf-loaching and felf- 
condemnation. Chrift is evidently your only refuge. I pre- 
fume you dare not fay that he is not precious to you. Then, 
I afk, do you treat the infinitude of divime love and grace fuit- 
ably ? Do you honour God asa God of grace? Do you take 
him at his word? Do you exalt, as you fhould do, the Divine 
Redeemer, while the greatuefs of your guilt is fo much of a 
ftumbling-block in your way? Should this operate to difluade 
you in the fmalleft degree from the exercife of prayer? Have 
you forgotten how exprefs and moving the invitations of the 
icriptures are to this duty ? Have you forgotten how explicit 
the promifes of audience and acceptance are with refpeét to all 
prayer? Liften again. How foothingly they fall from. the lips 
of our Redeemer ! * Afk, and ye ilall receive, feek, and ye 
ihall find, knock, and it thall be opened unto you. Ask, that 
your joy may be full. Before they call, I will anfwer, and while 
they are yet ipedking, 1 will hear.’? God even condefcends to 
ufe this extraordinary language, ‘‘Command ye me.” Are 
not thefe invitations and promifes addrefled to thofe who are 
as guilty as you? nay, are they not addreffed to you as much 
as to others? Believe me, this is a ftratagem of Satan to weak- 
en your refolution with refpect to the duty of prayer. Your 
No. 5. Vol. 1. Y guilt 
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guilt I doubt not is great. That of every finner is fo. It is 
fo great, that you have yet, notwithftanding all your complaints, 
but very inadequate conceptions of it. You are concerned 
too with a Being of unbounded purity and glory. But blefled 
forever be the name of God, when we approach him, we ap- 
proach a gracious, a forgiving, as well as a fearful God: a 
God who will not reject the prayer of the humble. O,my Julia, 
pray and faint not. Fly ito the arms of this beft of beings. 
Go to him as your father. Go with the powerful argument 
of your guilt. It is the beft you can ufe. Abide under his 
fhadow. Itis heaven. Blefied are all they who truft in him. 
Adieu. 
(To be continued.) 








For tHe Massacuusetts M. Macazine. 


REMARKS ON SILENUS. 


(See Vol. I. p. 160.) 
Meffrs. Editors, 


S aminifter of the gofpel, I have received it in folema 

charge to watch for fouls,as one who muft give account. 
One important branch of duty, which this charge has devolved 
upon me, is, to vifit the fick and the dying, and afford them 
fuch inftruétion as their circumftances appear to require. As I 
was lately meditating on this fubject, I was led to inquire, what 
mutt be the proper method of treating one, who, on the bor- 
ders of the grave, and eternity, expreffes a {trong confidence, 
that he is prepared for the folemn fcenes before him; but who, 
however, appears to me to be in the gall of bitternefs, and bond 
of iniquity, and in the moft imminent danger of everlafting de- 
ftruction. After attending to the fubject, for fome time, I came 
to this conclufion, that, in fuch a cafe, it muft be duty, with 
tendernefs, but with great plainnefs, to fuggeft my fears, and 
the grounds of them ; to point out the loft fituation of man, by 
nature ; clearly to ftate ti. aeceflity, the nature, and the effects 
of regeneration; to hold up to view the diltigguifhing char- 
acterittics of a Chriftian character ; to dwell on the danger of 
being fatally deceived ; and to urge it upon the fuppofed fub- 
_ ject of delufion, to examine with diligence, with care, and with 
fervent prayers for divine direction, whether he were indeed a 
child of God, and an heir of glory. Having come to this con- 
elufion, I took up the 7th number of your Magazine, and, open- 
ing at the 160th page, I calt my eye on the following reflec- 
tion: * How delufive and dangerous the opiate, which minif- 
ters 
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ters often adminifter to their people, when, without any difcrim- 
inating remarks, they call upon them at large to examine 
whether they are the friends of God!” I read the paflage again, 
and again; and then perufed the whole eflay. On examination, 
{ found this reflection was made in view of this idea, which 
Silenus, the writer, had laboured to eftablifh, viz. That * felf. 
examination is not the duty of any unrenewed finner.” It 
was natural to reflect, if this be fo, then I have come to a very 
erroneous conclufion, on the fubject, which I have been con- 
templating ; and, alas, I am one of thofe preachers, who have 
often adminiftered this “ delufive and dangerous opiate.” This 
led me to review the fubjeét. But, after the moft deliberate 
and careful attention, I could difcover no reafon for altering 
my opinion. Senfible, however, that, in this cafe, 1 am liable 
to be influenced by prejudice, and defiring to be fet right, if 
indeed I am wrong, I determined to forward this account, with 
the fubfequent remarks on the Effay of Silenus, for infertion in 
your Magazine. 

It is obvious, that the opinion of Silenus, in view of which 
he dealt fo heavy a blow upon my head, and upon the head of 
other minifters of the gofpel, is fupported by thefe two argu- 
ments, and by thefe only; viz. 1. That felf-examination is 
needlefs, and ufelefs, to all unrenewed finners. And 2. That 
no time is allowed them, for fuch an employment. It may be 
ufeful to expofe the fallacy of thefe arguments, and to fhow, 
that felf-examination may be an immediate duty, and a duty of 
much importance, to the unrenewed finner. 

The ground on which Silenus obvioufly refts his firft argu- 
ment, is this, that the fole object of felf-examination is, to af- 
certain whether one is a Chriltian; and that an unrenewed 
finner may know, that he is not a friend, but an enemy of 
God, without fuch examination. Hence it is, that he con- 
cludes, that felf-examination is needlefs. This appears, from 
the cafes of the rebellious child, and the blind man, to which he 
refers for an illuftration of his idea. To fet afide this argument, 
it may be obferved, that it is not true, that the fole objec of 
felf-examination is to afcertain, whether one is a Chriftian; but 
that, however, were this admitted, it would not follow, that 
felf-examination is needlefs, for all unrenewed finners. 

Every one, at all acquainted with mankind, muft certainly 
know, that they are extremely apt to deceive themfelves, with 
refpect to their real characters. Though they are generally 
convinced, that'they are finners, they are far from being con- 
vinced, and it is exceedingly difficult to convince them, that 
they are as guilty and as vile as they really are. Almoft all 
men are deceiving themfelves, in this refpect ; and it muft be 
acknowledged, that it is vaftly important, that they fhould know 
themfelves. 
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themfelves. And how are they to be undeceived? Certainly, 
by having their attention fixed on the truth. But, how can this 
be effeGted, but by leading them to ferious and careful felf-ex- 
amination? Surely, not at all. They never will be convinced, 
in any other way. And, until they are convinced, it is not to 
be expected, that they will take that place in the duft, which be- 
longs unto them. This, therefore, muft be a leading object, 
with every faithful preacher, to hold up to the view of men 
their real character, and to lead them to examine, whether this 
character belongs to them. Indeed, whether they fay any thing 
about felf-examination, or not, juft fo far as they exhibit, and 
apply the truth, they do what naturally urges them on to fuch 
examination, and aflifts them init. This is the way, in which 
the words of the wife prove as goads. It is believed, moreover, 
that the way, in which the Spirit of God convinces men of fin, 
is, by leading them to examine the ftate of their own hearts, 
and fhowing them to themfelves. If more direct {fcrip- 
ture teftimony is wanted, in proof of the idea, that it is 
duty for finners immediately to examine, and for minifters 
to urge this upon them, let thefe two paflages be duly con- 
fidered. Confider your ways. Let us fearch and try our ways, 
and turn again to the Lord. If Silenus is capable of writing a 
fermon, upon either of thefe paflages, without urging upon fan- 
ners the duty of felf-examination, it mutt be confefled he has 
confiderable ingenuity. 

But, were it true, that the only object of felf-examination is, 
to afcertain whether one is a Chriftian, ftill it would be an im- 
mediate duty, of vaft importance, to /ome unrenewed finners. 
Some fuch finners are deceived, and really believe, that they are 
friends of God. This is evident from fcripture, and from what 
is frequently taking place among ourfelves. We often fee per- 
fons, who have evidently nothing of the fpirit of the gofpel, 
indulging a vain confidence,,that they are the favourite children 
of God. Indeed Silenus, in attempting to point out what 
fuch a man mutt do, has virtually acknowledged, that there 
are fuch men. Now, is it not of infinite importance to. fuch 
perfons, that they fhould° be undeceived? They are walking, 
blind-fold, dire@ly to the edge of a precipice, and will they not 
inevitably fall and perifh, unlefs the bandage be removed from 
their eyes? But, how is this to be effected? Certainly, by lead- 
ing them to examine themfelves. Unlefs they can be prevailed 
on to do this, they will never be undeceived, until their eyes are 
opened in hell. Indeed, fo far as felf-examination has for its 
object, to afcertain whether we are Chriftians, the duty relts en- 
tirely on this ground: Jt is poffible, and there is reafon to fear, 
that we are not Chriffians. For, if any perfon knows certamly, 
that. he is a Chriftian, he has no occafion for examining, with a 
view 
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view to this obje@&. In calling upon a number of perfons, 
profefling to be Chriftians, to examine themfelves then, how 
would Silenus difcriminate, fo as certainly to exclude from 
the call, every unrenewed finner ? It is evident he could not do 
it, unlefs he confined the call to thofe, who know that they are 
Chri(tians, and who, therefore, need not examine, in order to 
determine this queftion. If he call upon them, under the ap- 
prehenfion, that fome of them may be, and probably are deceived, 
he will then call upon fome, who probably are unrenewed fin- 
ners. And this, undoubtedly, is the ground, on which we 
fhould exhort to this duty. We know that multitudes. are de- 
ceived. We fear that this is the cafe with fome of our hearers ; 
for we know, that they, as well as others, are indanger. We 
therefore call upon all who entertain a hope, to examine care- 
fully. Thus did St. Paul to the Church at Corinth. ‘ Exam- 
ine yourfelves, whether ye be in the faith,” faid he. ‘ Prove 
your own felves.”? The apoftle evidently feared, that fome of 
thefe profeflors were unrenewed finners. Yet he calls upon 
them all to examine. And if any of them really were of this 
character, then he directly called upon fome unrenewed finners 
to examine. ‘Thefe, too,;' were the perfons, for whole benefit 
the exhortation was particularly defigned. ‘Thefe were the 
perfons, who mutt be undeceived, or perifh with a lie in their 
nght hand. Of all perfons in the world, therefore, thofe who 
are deceived, have moft need to examine. But, poflibly, Silenus 
may {till inquire, whether the child, who is {pitting in the faces 
of his parents, need examine whether he is acting a dutiful 
part? and whether the blind man has any need of examining, 
wheiher he can difcern objects clearly, when he perceives no 
light? I anfwer, if this child is really fo deceived, as to believe 
that he is aéting a dutiful part, when {pitting in his parents’ 
faces, there is much need of his examining, and correcting the 
error ; and if the man entirely blind, is really fo infatuated, as 
to believe he difcerns objects clearly, there is much need of his 
examining, and being convinced of his error ; elle he isin dan- 
ger of ftumbling, and breaking his limbs, or his neck. But, if 
thefe perfons cannot be fo deceived, it is eafy to fee, that the 
cafes were nothing to Silenus’ purpofe. 

But the principal argument of Silenus remains to be exam- 
ied. ‘This is, that there is no time allowed for the exam- 
ination in queftion, I calk this his principal argument; _be- 
caufe,. if this be valid, it will bear him out, though the other 
prove to be without foundation. For, however neceffary this 
examination may be, ftill, if there be no time for it, it cannot 
be duty, and may be dangerous to urge it. This argument, 
therefore, deferves fome attention. It obvioufly refts on the 
ground, that felf-examination would take up fome time, ‘ 
which 
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which the perfon examining could have no holy exercifes. This’ 
we learn from Silenus himfelf. He fays, “ Inftead of urging 
{inners to examine whether they are not Chriflians, let us rather 
urge them to commence Chriftians, without delay ; for God 
grants no portion of time for gracele/s exercifes.”” From this it is 
plain, that he fuppofes the time which fhould be employed in 
felf-examination, muft be employed in gracelefs exercifes. If 
this be true, Silenus has eftablifhed his point. But is it true? 
It is granted, on all hands, that Chriftians fhould examine. 
But, are Chriftians, any more than finners, allowed time for 
gracelefs exercifes? The truth is, felf-examination has ne 
tendency to interrupt, or hinder, holy exercifes, in a Chriftian ; 
nor need it prevent them, for a fingle moment, in a finner. A 
perfon, who is now in an unrenewed {tate, may begin to: exam- 
ine himfelf, and begin to have holy exercifes, at the fame mo- 
ment ; fo he may begin to pray, and to have holy exercifes, at 
the fame time. Hence, there is no reafon, why they fhould 
not be exhorted to examine themfelves immediately, or exhorted 
to pray, or to do any thing elfe, which is confiftent with the 
exercife of holy affection at all, on,account of any want of 
time. The queltion is not, whether finners may examine them- 
felves, continuing at enmity with God, but whether it is their 
duty to examine themfelves immediately. And, that this is 
duty, and a duty, to which the minifters of the gofpel are bound 
to exhort them, it is believed is made evident. If, however, 
this view of the fubject fhould appear to be erroneous, it is hoped 


fome perfon will do me the favour to correct it. 
" TROPHIMUS. 








TRUE LIBERALITY. 


T muft have been noticed by every thoughtful perfon, that 

in the fcriptures, as well as in the writings of uninfpired 
men, the friends of God are denominated by a variety of 
charaéteriftical epithets. They are called righteous, godly, 
holy, fpiritual, heavenly, humble, faithful, believing, and in 
one paflage of fcripture, /iberal. The paflage in which the 
friends of God are charatterized as liberal, is in [aiah, xxxii. 
8. “But the liberal devifeth liberal things, and by liberal 
things fhall he ftand.”” The fame general character is defig- 
nated under thefe refpective epithets. For there are but two 
clafles of men, thofe who are for Chrilt, and thofe who are 
again him ; thofe who gather with him, and thofe who {cate 
ter 
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ter abroad. The epithet liberal has its admirers. It is con- 
fidered by many as holding up to view the faireft characters 
in human life ; and, properly underftood, it does fo. But a 
mifconftruction of f{cripture fentiment is too often recommend- 
ed by the charm of words, and the ornaments of rhetoric. 
Let us not be deluded by founds, Let us not, blinded by the 
perverfion of language, hazard the ineftimably precious inter- 
efts of eternity by confidering that as a qualification for hea- 
ven, which cannot condué us to it; which in fact may bea 
total difqualification for its happinefs. 

The word liberal is a good one. It is a word we fee, which 
our Englith tranflators of the Bible have thought proper to 
adopt in their verfion of this ineftimable book. It is neceflary 
that we fhould have a proper view of its true fignification, and 
of the character which it defignates. The patlage juft recited 
from the prophet Haiah, will furnifh us with a clue to this dif- 
covery. The liberal charaéter is here put in oppolition to the 
churlifh charaéer. ‘The vile perfon fhall no more be called 
liberal, nor the churl faid to be bountiful. For the vile perfon 
will {peak villany, and his heart will work iniquity, to practife 
hypocrify, and to utter error againft the Lord, to make empty 
the foul of the hungry, and he will caufe the drink of the 
thirfty to failk The infruments alfo of the churl are evil; he 
devileth wicked devices, to deftroy the poor with lying words, 
even when the needy fpeaketh right. But the liberal devifeth 
liberal things, and by liberal things fhall he ftand.”’ Here the 
liberal character is put in oppofition to him who {peaketh villa- 
ny, whofe heart works iniquity, who utters error againft the 
Lord, to make empty the foul of the hungry, and who is op- 
preflive towards his poor fellow-creatures. 1t mutt then ftand 
for the fame thing with genuine benevolence, or a real difin- 
terefted goodneis of heart, which is diffufively free in aéts of 
the pureit kindnefs towards God and men; the oppofite of 
that narrow, contracted, felf-feeking difpofition, by which mere 
men of the world are actuated. It is the fame generous good- 
nefs of heart which in its everlafting plenitude fills the unlimit- 
ed capacities of the Deity ; which has given exiftence to the 
works of creation, and prefented Jefus himfelf under the hum- 
ble and lovely character of one that ferveth. It is the moral 
difpofition which the holy angels difplay when they fly on the 
friendly errands of their Maker, miniltering to the heirs of falva- 
tion. It is the bafis of the lovely character which prophets, apof- 
tles, and martyrs have drawn before our eyes, in the moft af. 
tonifhing, perfevering efforts for the advancement of Chrift’s 
kingdom in the world; good men, who made the greateft per- 
fonal facrifices daily, who were willing to fpend and be {pent for 
the falvation of the fouls of their fellow-creatures. It is the tem- 
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per which thed ivine law refpeéts, when it requires us to love the 
Lord our God, with all our heart, with all our foul, with all our 
ftrength, and with all our mind, and our neighbour as ourfelves. 

It is a temper of heart which is attached to the greateft public 
good of the univerfe, which clings to the happinefs of all with- 
in its reach, and moves generowily on the fingle fcale of the 
moft extenlive ufefulnefs. So that the truly liberal charaéter 
is the really benevolent, the charitable, the generous, the felf- 
denying charaétter, and therefore is the fublimity of the Chrif- 
tian character. The pafage which has been drawn into view 
informs us how this liberality of {pirit is expreffed. ‘ The lib- 
eral devifeth liberal things ;’? he is by no means an inattive man. 
His liberal difpofition is far, very far from being a dormant 
principle. He is not fatisfied with merely efcaping overt fins 
of commiflion ; but is equally folicitous to efcape thofe of omif- 
fion. ‘To do good is his element, in which his talents are em- 
ployed and his felicity is found. He devifeth liberal things. 
He does not wait to be bought by a handfome recompente. 
He does not drag heavily along like a fnail in the unwelcome 
path of duty. He does not itay to be prefled, urged, and 
overcome by the dint of importunity. He has a principle of 
action in his own heart. He goes forward in the pleafing 
work of doing good, prompted, not by the folicitations of oth- 
ers, but by the ardour of his own foul. He devifeth. He is 
beforehand in his contrivances. He explores the fources of 
ufefulnefs, and the readieft methods of gratifying the noble 
generofity of his mind. His thoughts are on the wing, his in- 
genuity is employed, and his influence, his time, his property 
are confecrated to the butinefs of doing good. What is the 
burden of many others, is his pleafure. What is extorted from 
others, is offered by him without afking. The caufe which he 
knows not he fearches out. This noble difpofition of his heart 
produces in him a complete difguft to the pleafures of the 
world. It guards him againft all excefs in eating, drinking, 
fleeping, ‘ond every animal indulgence ; againft loofe converia- 
tion, frolic and needlefs expentes, left they fhould divert him 
from what he deems to be the end of his exiftence, and dimin- 
ifh his capacity of doing good. He devifeth Uiberal things. Lib- 
eral things are his chiet object; oppofite calls are confcientiouf- 
ly refuted for the fake of them. Had Job given himfelf up to 
luxury. and diffipation, had he been an idle man, fond of frolic, 
ambitious of making an external parade, and exhautting his 
property to gratify this inclination, he could not juftly have 
{aid of himfelf, ** When the ear heard me, then it blefled me ; 
and when the eye faw me, it gave witnefs unto me, becaufe I 
delivered the poor that cried, and him that had none to help 


him. The blefling of him that was ready to perifh came upon 
me, 








Lrue Liberality. 193 


tne. And I caufed tne widow’s heart to fing for joy. I put on 
righteoufneis and it clothed me, my judgment was a robe and 
a diadem. I was eyes to the blind. Feet was I to the lame. 
I was father to the poor, and the caufe which I knew not I 
fearched out. And I break the jaws of the wicked, and pluck- 
ed the fpoil out of his teeth.’? ‘True liberality then is hoitile 
to felf-indulgence and to felf-elevation. It confults ultimately 
the claims, the honour, the improvement, the felicity of eth- 
ers. But the nature of true liberality we will farther invelti- 
gate by inquiring, a little more diftinétly, what thofe liberal 
things are which it devifeth. It has been fugge(ted that gen- 
uine liberality is the benevolent love which the divine law de- 
mands. ‘This cannot reafonably be difputed; becaufe the 
law involves all moral obligation, and refpetts all righteouf- 
nefs. ‘The fummary of this law is, “Thou fhalt love the 
Lord thy God with all thy heart, and thy neighbour as thy- 
felf.” ‘The numerous precepts found in different parts of the 
Bible are but the applications of this law to particular cafes. 
All duty and all moral excellence are comprifed init. This 
law exhibits the proper latitude of real liberality. Al the lib- 
erality of our blefled Saviour, manifefted in his coming into 
the world, miniftering to the bodily and fpiritual wants of men, 
fuffering and dying, giving up his own glory, and {facrificing 
his own repofe for their fakes, was upon the fcale of this law. 
And of the fame nature, and regulated by the fame ftandard, 
was the liberality of all his apottles. The things then which 
the liberal man devifeth are thofe things, which the divine law, 
in its {pirituality, extent, and in all its applications binds him 
difintereftedly to regard. According to this everlafting and 
perfect rule of righteoufnedfs, he devifeth in the firft place thofe 
idee which are mott honourable to the infinite Majefty of the 
univerfe. ‘To be truly liberal is to treat God akettionntely 
and generoufly. It is not to fteal from him his property, rob 
him of his rights, deny his glories, difpute his decrees, defpite 
his grace, quarrel with his government, and meanly fet up a 
falfe god before him, preferring, in feeling and practice, the 
voice of the world to his approbation, its pleafures to his fer- 
vice, and its profits to his glory. It isnot to attempt to bend 
his government and goipel to an accommodation to our pride 
and partiality to ourlelves. Itis not to fhape our fentiments 
of God in oppofition to what he has told us are his feelings 
and his purpoies, or our lives in oppofition to his precepts. 
This is not to act a liberal part. It is not devifing liberal 
things. It is directly the contrary. To devile liberal 
things with refpect to God, is to treat him on the fair and 
equal ground of ftriét propriety. It is to render to God with- 
out any ftinting er parfimony the things that are God’s. It is 
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to afcribe to him freely and cheerfully all thofe attributes 
which compofe his moft adorable name. It is cheerfully to 
place him on the throne as the fole governor of the world, 
whofe will is his only law, and whofe unqueftionable right it is 
to do his pleafure in the armies of heaven and among the in- 
habitants of the earth, difpofing of all creatures and events as 
feems good in his fight. It is to give up the reins of govern- 
ment entirely into his hands, and to acquiefce with perpetual 
fatisfation and gladnefs of foul in his fupreme and unfruftrable 
dominion. It is to admit our entire dependence upon him, 
to fubfcribe to the rectitude of his law and to the righteoufnefs 
of its fentence. It is to allow freely that we are as great fin- 
ners, and deferve as great a punifhment as he has informed us. 
It is to admit unrefervedly that he is right, and that we are 


‘wrong, wholly and entirely, with refpect to that controverfy 


we have maintained with him, and therefore to give ourfelves 
up into his hands to be faved by his mere grace if we are faved 
at all. This is but acting according to the dictates of the moft 
evident propriety and truth. ‘To treat God thus, to glorify 
him as God, and to make him the fupreme good, is but to 
treat him in equity. After we have done this we are but 'un- 
profitable fervants, doing no more than it was our duty to do. 
If we come fhort of this, if we deny to God his attributes, his 
decrees, his fovereignty, his authority, his right of abfolute do- 
minion, his claim to our perfect cordial fubjection, if we jultify 
ourfelves and condemn him, we cannot be the liberal; for 
with refpect to him, the firft and infinitely the greateft object of 


regard, we do not devife liberal things. 
[To be continued. ] 





REFLECTIONS ON AUTUMN. 


THOUSAND circumftances fhow us the flight of time. 

The varying feafons are fo many monuments to remind 
us how rapidly it is pafling away. They inform us of its de- 
parture, yet give it apparently a much longer exiftence. The 
different feafons are fo many points or divifions from which we 
take our departure anew. 

That feafon, which in fome refpeéts is the moft gloomy in 
the year, is now arrived. ‘The bluftering winds, the increafing 
cold, the leaves of the foreft, flying in every direction, broken 
limbs, and fallen trees, the death of vegetation, and driving 
ftorms, tell me in melancholy ftyle that Autumn has come. 
Labour has carried her fcythe and her fickle from the field, 
the warbling fongs of the groves are filent, the ox and the lamb 
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afk their food from man, children no longer play in the ftreet, 
amufement and hilarity encircle the focial fire. Gone are the 
flowers of fpring, and the herbage of fummer; the garden is 
defolate, and the apple has fallen from the tree. Where is the 
{prightlinefs of the vernal morn, where the buftle and bufinefs 
of the fummer’s day ? Gone, gone; by many to be feen no 
more. No more will they hear the fong of the lark, nor the 
cooing of the dove ; no more will they fee the rofe in the gar- 
den, nor the corn in the field. They have feen their laft {pring, 
and their laft fummer. 

Is there not an autumn in the life of man? How many can 
fay: “ My head is fprinkled with white as the ground with 
froft, my hairs are falling like leaves from the tree. I have 
had my {pring of pleafure, my fummer of labour. They are 
gone, gone with their various charms, never to be enjoyed 
again. Not only thofe amufements that once engaged my 
warmelt affections, yet trifling or criminal in their nature ; but 


other comforts deemed more rational and more permanent, ; 


which I trutted would cheer or fupport me through life, have 
deferted me one after another in fad fucceflion. My parents, 
who protected me in danger, who jupplied my wants, who were 
the folace of my life, 1 have followed to the houfe appointed 
for allliving. Some of my children, who were the delight of 
my heart, who flept in my bofom, on whom I leaned as the 
ftaff of my age, have been torn from me by the cruel deftroyer ; 
they reft in the narrow houfe of death. My kind brother, my 
tender fifter, I watched in their laft moments. ‘The laft word, 
the laft anxious gaze, the laft gafp of life is ftill prefent to my 
fad remembrance. The fcene was dreadful, the diftrefs over- 
whelming, the anguifh of my foul infupportable. I had a 
friend, who feemed nearer than a brother, He was guilty; 
my heart bled; I fhed tears in fecret places ; with devotion in 
my heart, I rebuked him with my tongue, and he has become 
myenemy. I once fondly hoped to render important: fervices 
to mankind, but the /ope is now loft. I received a ftranger in- 
to my houfe, and he robbed me. I treated him asa father, 
and he deftroyed my, deareft treafure, the reputation of my 
family. I gave charity to a poor man, and he reproached me 
for not giving more. I {poke comfortably to the afflicted, and 
they fighed more bitterly ; their complaints were more difmal. 
I gave inftruction to benighted wanderers, and they rufhed on 
more violently in their guilty courfe. I entreated backifliders 
to return, and their hatred wasterrible. I warned, I threaten- 
ed the carelefs and fecure with the wrath of God, and the found 
of their viol continued through the night. 

*‘ Years have chilled the ardour of my fpirit; the vigour of 
health fails ; the maliguity of difeafe begins to prey on my vi- 
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tal powers ; my comforts are falling as apples from the tree ; 
it is the autumn of my life.” 

Let all fuch remember the winter is near, which will not on- 
ly chill, but freeze the current of life, blaft all earthly’ prof- 
pects, and confign them to the difmal tomb, whence there is no 
return. Let the Chriftian watch and pray; his Lord cometh 
quickly. Let the wicked tremble, and repent, and reform ; the 
Son of Man cometh in fuch an hour as ye think not. 


EUSEBIUS. 








To THE Epitors oF THE MassAcnusetts M. MAGAZINE. 
GENTLEMEN, 


If the following Effay fhould appear to you calculated go throw light 
on a fubje@, which has often been involved in much obfcurity, by the 
ingenuity of able di/putants, it is at your fervice. 


ON JUSTIFICATION. 
HOEVER has read the fcriptures, with any degree of 


that attention and care, which their importance de- 
mands, mutt have obferved, that there are feveral diftin& things 
mentioned in them, by which Chriftians are faid to be juftified. 
In Rom. iii. 24, we have thefe words; “ Being juftified freely 
by his grace ;” that is, by the grace of God. Ja the fame epiftle, 
ch. v. ver. g, we read, “ Much more then, being now jujftified 
by his blood, we fhall be faved from wrath through him.” The 
blood, here mentioned, is obvioufly the blood of Chrift. Again, 
in the 28th verfe of the 3d chapter, the apoftle fays, “ We 
conclude that a man is juflified by faith.” And St James, in his 
general Epiftle, fays, ch. ii. ver. 24, “ Ye fee then how that 
by works a man is juftifed, and not by faith only.” Here, then, 
are four diftinét, and very different things, by each of which 
believers are faid to be juftified, viz. The grace of God; the 
blood of Chrift ; faith ; and works. It muft be apparent, that 
Chriftians cannot be juftified, by each of thefe things, exaétly in 
the fame fenfe ; and yet, that, according to this plain teftimony 
of fcripture, there muft be a fenfe, in which they are as really 
jultified by one of them, as by another. If we can afcertain, 
in what fenfe it is, that believers are juftified by thefe things, 
refpectively, it will affift us much in forming correét notions of 
this interefting fubjeé&. And this is what is attemped in the 
following obfervations. 
In the ordinary fenfe of the word, as ufed in law, juffification 
is the oppofite of condemnation; and is, literally, the act of pro- 
nouncing one to be juft. Accordingly, we read, “If there be 


| 
~ 














On Fustification. 197 


a controverfy between men, and they come into judgment, 
that the judges may judge them, then they fhall ju/ify the 
righteous, and condemn the wicked.” Deut. xxv. 1. And 
again, “ He that ju/fifeth the wicked, and he that condemneth the 
juft, even they both are abomination to the Lord.” Prov. xvii. 
15. In the cafes here brought into view, a man is accufed, 
before a civil tribunal, of fome offence. He is arraigned, and 
tried ; and if found innocent, or righteous, is, or at leaft ought 
to be, juftified by his judge. In relation to this legal jultifi- 
cation, feveral things may be noticed, which may aflift in the 
sie inquiry. Particularly, 

. The aét, or fentence of the judge, pronouncing a man to 
a: jut. “The judges fhall juftify the righteous.” That is, 
hey fhall pafs a ienass of juftification, in his favour, or pro- 
nounce him to be juft. In paffing this fentence, it is the judge, 
who juftifieth. 

2. The ground, on which the judge proceeds, in pronouncing 
this fentence. When any one is brought before a judge, to be 
judged, he is accufed of a tranfgreflion of fome exilting law, by 
which he was bound. In pronouncing him to be jult, there- 
fore, the judge proceeds on the ground, that the law is fatisfied, 
as it has been duly honoured, by the accufed. On this ground, 
the judge may be juft, in pronouncing this fentence. Here, 
then, the law juftifies the accufed, as it bears out the judge in 
pronouncing him to be jutt. 

g. What has been done, on the part of the accufed, to en- 
title him to fuch a fentence, in his favour. He has obeyed the 
law. For obedience is what the law requires, and is the con- 
dition, on which it fecures an act of juftification, in favour of 
any one, who may be accufed of tranfgreflion. The language 
of the law, to every fubject, is, “ If you yield obedience, and 
fhould yet be accufed, you fhall be acquitted, or juftified. If 
you are difobedient, you may be accufed, and {hall be con- 
demned.”’ If, then, the accufed can make it appear, that he 
has obeyed the law, the law is fatisfied, and the judge proceeds 
fafely. Here, then, the accufed is jultified, by his own obedi- 
ence. 

4. The witnefles, who teftify, in favour of the accufed, or the 
evidence of ‘his innocence. ‘The judge, in pafling his fentence, 
muft aé in view of evidence. When one is accufed, witneffes 
are brought forv 1rd to teftify againft him ; and fometimes, 
other witneffes telufy in his favour. And, when the judge has 
heard the teftimony of all the witnefles, he weighs the evidence, 
on both fides, and juttifies, or condemns, according to what is 
proved for, or againft him. When one is juitified, therefore, 
he is juftified by the witnefles; or, rather, by the evidence rey 
falting from their teftimony. 
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Here, then, are four diftin@ things, by which an accufed 
perfon, when he is righteoufly acquitted, may be faid to be 
juftified, in a legal fenfe; viz. The judge, who pronounces 
the fentence of juftification ; the law, which is fatisfied, and 
bears out the judge ; the obedience of the accufed; and the 
witneffes of this obedience, or the evidence, which they furnifh 
in his favour. It is believed, fuch an one is jultified, by each of 
thefe things, in a fenfe, which is perfectly agreeable to the 
common language of mankind. 

There can be no doubt, but that when the apoflles fpeak of 
being juftified, in the paflages, which have been cited, they ufe 
the word with fome reference to this legal juftification. But it 
mutt be obvious, that the juftification, of which they fpeak, is, 
in fome refpects, a very different aét, from the one, to which 
they thus refer. Legal juftification is an aét, in favour of one, 
who is actually juft; but gofpel juftification is an act, in favour 
of a tranfgreflor. Gofpel juftification, therefore, cannot con- 
fift in actually judging one to be free from tranfgrefhon, but, in 
pardoning his fins, delivering him from condemnation, and thus 
bringing him into a ftate, as favourable as he would have been 
in, if he had not tranfgreffed. This act of juftification does not 
pronounce him to be undeferving of punifhment; but it delivers 
him from punifhment, which he actually deferves. It does 
not declare him to be entitled to divine favour, on account of his 
own perfect obedience; but it fecures to him that favour, to 
which he is not thus entitled. That this isa juft idea of gofpel 
juftification, is evident, from the plain language of feveral paf- 
fages of feripture. Said the apoitle Paul, toa congregation of 
Jews at Antioch, “ Be it known unto you, men and brethren, 
that through this man is preached unto you the forgivene/s of fins 5 
and, by him, all, who believe, are ju/ified from all things, from 
which they could not be juftified by the law of Mofes.” He 
here evidently means the fame thing, by ju/fification, which he 
does by the forgivene/s of fins. So Chrift tells us, that he, who 
believeth on him, is not condemned; but he, who believeth not, 
is condemned already. ‘This evidently implies, that thofe, who 
believe, are juftified, by being delivered from that condem. 
nation, which they were under. Agreeably to this, we read, 
in another place, that, being juftified by his blood, we fhall be 
faved from wrath; that is, doubtlefs, from wrath, to which we 
were expofed. So that gofpel juftification cannot be confidered 
as the fame judicial act, with a legal juftification; but, only as 
an aé, which brings him, in whofe favour it is paffed, into as 
favourable a ftate, as though he were actually juft. 

But, though gofpel juftification is a very different a& from 
a legal jultification, it ig, neverthelefs, an ac, or fentence of a 
judge; in pafling this act, the judge proceeds on fome an ; 
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that any one may be entitled to this aét in his favour, he muft 
have complied with a certain condition; and it is neceflary 
that there fhould be evidence of fuch compliance. It may 
now be eafy to afcertain in what fenfe Chriftians are juftified, by 
each of thofe very different things, mentioned by the apottles, 
in the paflages firft brought inte view, which will now be at- 
tended to, in their order. 

1. The firft paflage mentioned, which is, * Being juftified 
freely by his grace,” prefents us with the a@ of God, in which 

€ pronounces the believer juftified. ‘That is, the act, by 
which he feals to the believer the pardon of his fins, reftores 
him to favour, and brings him into a fituation, in which his 
final happinefs is as certain, as though he were aétually juft. 
That juttification, in this fenfe, is the a& of God, is plain, 
from other paflages of fcripture. Only one will be cited. 
* Who fhall lay any thing to the charge of God’s ele&t? Ut is 
God that juftifieth.’? Rom. viii. 33. ‘This jultification is an act 
of mere grace, becaufe the perfon in whofe favour it is paffed, 
has no claim to it, on the grounds of law, but deferves, at the 
very moment he is jullified, to be condemned. Indeed pardon, 
in its very nature, is an act of grace. It can never be granted 
to any but the illdeferving. Befides, the grace of God appears 
in this aé, as it is God who has provided a way, in which fin- 
ners may be juftified, without injury to his character, and the 
interefts of his kingdom: a way, in which we might be “ jufti- 
fied freely by his grace, through the redemption that is in 
Jefus Chri ; whom Ged hath fet forth to be a propitiation, 
through faith in his blood, to declare dis righteoutnefs for the 
remiffion of fins which are paft, through the forbearance of 
God.” 

2. The next paflage, which is, “Much more then, being 
now juftified by his blood, we fhall be faved from wrath through 
him,” brings into view the ground of this act of grace, which is, 
the blood, or atonement of Chrift. In paffing a fentence of Ic- 
gal juftification, the judge proceeds on the ground, that the 
law has been duly honoured, in the perfon of the accufed. 
But, as gofpel juftification is an a¢t, in favour of a tranfgreffor, 
whom the law has condemned, in pafling this aét, the judge 
mult proceed on different grounds. ‘The tranfgreffor, in his 
own perfon, can never make reparation for the injury which he 
has done. He can never fo magnify the law, which he has 
violated, as to fatisfy all its demands again{ft him. But in the 
room of the finner, Jefus Chrift has magnified the law, and 
made it honourable ; and on the ground of what he has done 
and fuffered, God can confiftently with the honour of his gov- 
ernment, juftify and fave the repenting finner. To lay afoun- 
dation for this, was the evident defign of the atonement of 
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Chrift. This the apoftle plainly teaches us, where he fpeaks 
of Chrift, as he ‘whom God hath fet forth to be a propitias 
tion, through faith in his blood, to declare his righteoufne/s i in the 
remiffion of fins which are paft: To declare, at this time, his 
righteoufnefs, that he might be juft, and the juftifier of him, which 
believeth in Fefus.” Rom. iii. 25, 26. That God actually 
proceeds on this ground, in the juftification of the believer, we 
are taught 1 in the preceding verfe. ‘ Being juftified freely by 
his grace.” But, on what ground? How can it be confiftent 
with the character of God, and with the interefts of his king- 
dom, to jultify a finner, feeing he deferves to be condemned 
forever ; and fince, to juftify the wicked is abomination to the 
Lord? The apoftle informs us. He can do it, on the ground 
of the atonement made by Chrift. “ Being juftified freely by 
his grace, through the redemption that isin Fefus Chrift.” In oth- 
er places, we read, “ In whom we have redemption, through his 
blood, the forgivene/s of fins.’ Eph.i. 7. Col. 1. 14. And 
again, “ By him all who believe are juftified from all things, 
from which they could not be juiftified by the law of Mofes.” 
Ads xiii. 39. The law of Mofes made provifion for cleanfing 
from ceremonial pollutions, and for obtaining juftification from 
them ; but it made no provifion for jultification from moral 
ddlemene. Hence, David, when mourning over his wicked-° 
nefs, fays, * Thou requireft not facrifice, elfe would I give hai 
His meaning mutt be, that no facrifices were appointed in the 
law of Mofes, for the expiation of the offences, of which he had 
been guilty. No foundation was there laid for juftification 
from them. But by the atonement of Chrift, a way is opened, 

in which believers may be juftified from ail: things. Wherever 
it is applied, “ the blood of Jefus Chrift cleanfeth from all fin.” 
1 Johni. 7. Another paflage, obvioufly in port, is, Hfaiah liii. 

11. “* By his knowledge thall my righteous fervant juftify ma- 
ny ; For he fall bear their iniquities.”” It is evident, then, that 
the atonement of Chriftis the ground of the believer’s juftifica- 
tion, In this fenfe, they are juffified by his blood. 

3. The néxt paflage to be attended to, is, “ We conclude, 
that a man is juftified by faith.” This, it is fuppofed, expreffes 
the condition, which muft be performed, on the part of men, that 
they may be entitled to this act of jultification. ‘That a man 
may be entitled to a legal juftification, he muft have performed 
the condition on which the law propofes to juftify him. This 
condition is, perfect obedience. Hence the apoftle fays, “ The 
doers of the law jfhall be juftified.”’ Rom. ti. 13. Jult fo, 
faith is the condition of gofpel juftification; and he who 
believeth fhall be juftified. This agrees, both with the tenor of 
the covenant of grace, and with the dire& language of {ferip- 


ture. In the covenant of grace, God, on his part, has promil- 
ed 
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ed to beftow pardon and falvation on all, who believe in his 
‘Son Jefus Chrift. Agreeably to this, we read, “ God fo loved 
the world, that he gave his only begotten Son, that whofo- 
ever believeth in him fhould not perifh, but have everlafting life. 
John iii. 16. And when Chrift, having finifhed the work 
of redemption, afcended up on high, he fent forth his apoftles 
to propofe this gracious covenant to men, with an affurance, 
that all, who complied with this condition, fhould become in- 
terefted in all its invaluable bleflings. ‘‘ Go ye into all the 
world, and preach the gofpel to every creature. He that 
beheveth, and is baptized, fhall be faved.” Mark xvi. 15, 16. 
Agreeably to this commiffion, when the convicted jailer come 
trembling, and fell down before Paul and. Silas, with this in- 
terefting inquiry, “ What muft I do to be faved?” the apoltles re- 
plied, * Believe on the Lord Jefus Chrift, and thou fhalt be 
faved.” Acts xvi. 31. It is fuppofed, this anfwer exprefles 
the fame idea, exactly, as though it had been in thefe words ; 
On condition of your believing in the Lord Fefus Chrift, you feall be 
Javed. It is evident, therefore, that the condition of becoming 
interefted in the bleflings promifed to men, in the covenant of 
grace, is faith. And the firft of thefe bleflings, in order, is, 
gofpel juftification. Is not faith, then, the condition of obtain- 
ing this juftification? But, as has been intimated, the {criptures 
furnifh more direct evidence, that this idea is correct. In the 
third chapter of his Epittle to the Romans, St. Paul, having 
largely proved, that all have finned, and come thort of the 
glory of God, very naturally comes to this conclufion, that no 
man can ever be juitified by the works of the law; becaufe no 
man, who has once finned, can ever render that perfect obe- 
dience, which is the condition, on which the law propofes juiti- 
fication. In view of this, in the verfe, which contains the 
words now under confideration, he fays, “ Therefore, we con- 
clude, that a man is jultified by faith, without the deeds of the 
law.” This feems moit obvioufly to imply, that, as perfe& 


obedience was the condition of legal juttitication, fo faith is the | 


condition of gofpel juitification. ‘To the fame purpofe, is Gal. 
ii. 16. “Knowing that a man is not juttified dy the works of the 
law, but by the faith of Fefus Chriff, even we have believed in 
Jefus Chrilt ; that we might be jultified dy the faith of Chrift, 
and not by the works of the law.”’ Here, certainly, the faith of 
Chrift, or believing in Chrift, is made to ftand in the fame 
place in refpect to gofpel juftification, in which the works of 
the law ftand, in a legal juitification. Still more plain, if pof- 
fible, is Rom. iv. 3, 4, 5. “ For what faith the fcripture ? Abra- 
ham believed God, and it was counted to him for righteoufnefs. 
Now to him that worketh is the reward not reckoned of grace, 
but of debt. But to dim that worketh not, but believeth on him 
No. 5. Vol. Il. Aa whe 
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who juftifieth the ungodly, his faith is counted for righteoufue/s.” 
Certainly, in this patlage, faith ftands in the fame place, with 
refpec& to gofpel juttification, in which. perfect righteoufnefs 
ftands, in a legal juftification. . So that, under the covenant of 
grace, men are jultilied by faith, in the fame fenfe, in which, 
under the law, they might be juftified by perfect obedience. 

4. It now remains to be fhown, in what fenfe believers are 
jultified by works. Says the apoitle, “ Ye fee then, how that 
by works a man is juflified, and not by faith only.” From the 
{cope of the apoftle’s reafoning, it appears evident, that fome, 
among thofe, to whom he was. writing, fo perverted the doc- 
trine of jultification by faith, as to pretend that a mere atfent of 
the underftanding to the truth of the gofpel, would entitle 
them to falvation ; though this faith neither involved any right 
affection of heart, nor produced any good fruit. ‘They had 
entirely miftaken the nature of a juftitying faith. For this is 
not a dead, but a living, and operative principle. It “ work- 
eth by love, and purifieth the heart, and overcometh the 
world.” It muft, then, operate powerfully. For the heart, 
which it purifieth, is full of abominable pollutions, which are 
not ealily done away ; and the world, which it overcometh, is 
a powerful and attive enemy, and could never be overcome, 
but by a powerful and active refiftance. The apotitle, finding 
his correfpondents labouring under a very dangerous mittake, in 
one of the molt important articles of Chriftian doctrine, under- 
took to correct the error. He, therefore, laboured to convince 
them, that it was as neceflary, in order to falvation, that their 
faith fhould produce, or be accompanied with good works, as 
it-was that they fhould have faith. Becaufe, a taith, which is 
not thus operative, and attended with fuch evidence, can de 
no good. “It is dead, being alone.” It has not that love at 
bottom, by which faving faith worketh; nor.thofe fruits, which 
faving faith produces. Hence, he concludes, that, in order to 
jultification, there mult be, not merely an aflent of the under- 
ftanding, but a living faith, evidenced by good works. And 
thefe works, themfelves, jultify, as they are the proper evi- 
dence of the exiltence of that faith, on condition of which 
the believer is jultified. Such evidence is neceflary, and 
muft be exhibited, or he cannot be juftified. In a cafe, 
where a legal juftification is in. queftion, if a man be 
accufed of fome offence again{t the law, perfect obedience to 
which is the condition of his juftification, and there appears to 
be evidence againit him, it can avail him nothing to plead his 
innocence, or righteoufnefs, unlefs he can make it appear. 
Unlefs he prove his innocence, he will be condemned. But, if 
he can bring forward evidence of his righteoufnels, to deftroy 
the evidence againft him, he mutt be juftified. So he, who puts 
in 
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4n.aclaim to gofpel juftification, muft fubftantiate it by evidence. 
“There is abundant evidence exifting, that he das deen in unbelief ; 
and, unlefs it be proved, that he now delieves, by proper evidence, 
he muft ftill be condemned. This evidence mutt be found in good 
works; and, if thefe appear, by them he will be juftified. That this 
is the fenfe, in which the apoftle fpeaks of being juttified by 
works, it is thought will appear plain, if we attend to his rea- 
doning, and illuftrations. He fays, “ What doth it profit, my 
brethren, though a man fay he hath faith, and. hath not works? 
Can faith fave him ?’ That is, can a faith, the exiftence of 
which is not proved, fave him? “If a brother or filter be naked, 
and deftitute of daily food, and one of you fay unto them, 
Depart in peace, be ye warmed and filled; notwithftanding ye 
give them not thofe things which they need ; what doth it 
profit?” Here the apoftle illuftrates his meaning, by bringing 
into view another Chriftian grace, viz. Charity. He fuppofes 
one, who is in very deftitute circumftances, comes to a brother, 
and begs afliftance. And this Chriftian brother fays to the 
needy fuppliant, “I believe you are in want, and I have thofe 
feelings which a brother ought to have for you, under thefe 
circumftances. Depart, therefore, in peace ; be ye warmed, and 
jiled. May a kind providence direé your way, where you may 
be fheltered from the cold, comfortably clothed, and fed to the 
full.” But, notwithftanding all this profeflion of charitable 
feelings, he gives him nothing to relieve his wants. Now, 
fays the apoftle, “ what does all this profit ? What is fuch charity 
good for? Is it not evident, indeed, that there is no true charity 
ere?” And he goes on, “ Even fo faith, if it hath not works, is 
dead, being alone.” Yt is juft like this cold or lifelefs char- 
ity. Again, he fays, “ Thou believe there is one God 3 thou doeft 
well ; the devils alfo believe and tremble.” This plainly implies, 
that there is juft as much goodnefs in this faith of the devils, 
as there is, in the bare affent of any man to the truth of the 
fame, or any other propofition. “ But wilt thou know, O vain 
man, that faith without works is dead?” That is, Do you 
need any further evidence, that fuch a faith as the devils have, 
can avail you nothing, in the affair of juftification? Then look 
at an example. “ Was not Abraham, our father, jultified by 
works, when he had offered Ifaac his fon upon the altar? Seeft 
thou not how faith wrought with his works, and by works 
was faith made perfeé ? And the fcripture was fulfilled, which 
faith, Abraham believed God, and it was imputed to him for 
righteoufnefs ; and he was called the friend of God.” It is 
thought, that we have here very full evidence of the point in 
queftion. “Was not Abraham juftified by works, when he 
had offered Ifaac his fon upon the altar?” What had Abra- 
ham now done? He had given the moft clear and decifive 
evidence, 
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evidence of his unfhaken confidence in God. This evidence 
was given by iis works, in offering Ifaac upon the altar, at the 
commandment of the Lord. When Abraham and his wife 
were both far advanced in age, and had no children, God had 
faid unto him, “ Look now toward heaven, and tell the ftars, 
if thou be able to number them: And he faid unto him, fo 
fhall thy feed be. And he believed in the Lord, and he count- 
ed it to him for righteoufnefs.” Gen. xv. 16. Again, God, 
had promifed, that, with the very Ifaac, whom he was after- 
wards called to offer upon the altar, he would eftablith his 
covenant, and that in him his feed fhould be called. And he 
believed God. Even when he was called to offer him in 
facrifice upon the altar, he ftill retained his confidence in the 
faithfulnefs of God, and ftaggered not through unbelief. As 
faith the apoftle, “ By faith Abraham, when he was tried, offer- 
ed up his only begotten fon; of whom it was faid, that in 
Ifaac fhall thy feed be called: Accounting that God was able 
to raife him up even from the dead, from whence alfo he re- 
ceived him ina figure.” Heb. xi. 17, 18, 19. Such was the 
faith of Abraham, on this occafion ; and his faith wrought 
with his works, and by them it was made evident, that he be- 
lieved God, and trufted in him. In connexion with what was 
cited above, in the reafoning of the apoftle James, concerning 
Abraham, ftand the words under confideration. ‘ Ye fee, then, 
how that by works a man is juftified, and not by faith only.” 
And is not the conclufion obvious, that the fenfe, in which be- 
lievers are juftified by works, is, that their we works are the 
proper evidence, that they are the fubje¢ts of faving faith ? One 
or two other paflages of {cripture, which fupport this idea, mer- 
it attention. Said our Lord to the Pharifees, ‘* Either make the 
tree good, and his fruit good ;. or elfe make the tree corrupt, 
and his fruit corrupt: for the tree is known by his fruit. O 
generation of vipers, how can ye, being evil, fpeak good things? 
For, out of the abundance of the heart, the mouth {peaketh. 
A good man, out of the good treafure of the heart, bringeth 
forth good things ; and an evil man, out of the evil treafure, 
bringeth forth evil things. But I fay unto you, that every idle 
word, which men fhall fpeak, they fhall give account thereof in 
the day of judgment. For, by thy words thou fhalt be juftifed ; 
and by thy words thou fhalt be condemned.”? Matt. xiv. 33— 
37. Nothing can be more evident, than that Chrift here con- 
fiders words as evidence of a good, or a bad heart; and that 
on this account, he fays, that 4y words we fhall be juftified, or 
condemned. In perfect agreement with this, alfo, is our Lord’s 
account of the procefs of the day of judgment. Here he tells 
us, that when the King fhall have gathered all nations before 
him, and feparated his friends from ‘his enemies, placing one 
be of . on 
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on his right hand, and another on his left ; “Then fhall he fay 
to thofe on his right hand, Come, ye bleffed of my Father, in- 
herit the kingdom prepared for you from the foundation of the 
world. For I was an hungered, and ye gave me meat; I was 
thirlty, and ye gave me drink; I was a ftranger, and ye took 
‘mein; naked, and ye clothed me; I was fick, and ye vifited 
me; I was in prifon, and ye came unto me.”” Mat. xxv. 34, 35; 
36. Here, certainly, the good works of the righteous are 
brought forward, as the evidence of their union to Chrift, and 
their intereft in the bleflings of his kingdom; and, by this ev- 
idence, they will be jultified, in the view of all intelligent be- 
“ings. So, on the other hand, for want of this evidence, thofe, 
‘on the left hand, will be condemned, as enemies of God. 

If the foregoing obfervations be correét, then, Chriftians are 
jultified freely by the grace of God, as it is he, who, according 
to his abundant mercy, pronounces the fentence of juftification, 
in their favour. They are juftified, by the blood of Chrift, as 
his atonement is the fole ground of their juftification. They are 
jultified by faith, as this is the condition, on which juftification 
and falvation are promifed in the gofpel. And they are juftifi- 
ed by works, as thefe are the proper evidence of the exiftence of 


a juitifying, or faving faith. TROPHIMUS. 
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EXPERIENCES OF MRS. J. B. 


THINK by what I have experienced from my youth, that 

I was born into the world in a ftate of fin and mifery. 
When I was quite young my mother ufed to teach me to fay 
the Lord’s prayer, though I did not know its meaning. If [ 
thought on God at any time, it was in a carelefs manner ; and 
oftentimes I took his holy name in vain, J] was taught that 
there was a heaven and a hell, and if I was wicked I muft ¢o 
to hell. When I was eighteen years of age, my father profefled 
to meet with a change of heart, and fet up family duties in his 
houfe, and ufed to talk a great deal to me, and try to convince 
me of the reality of religion. Sometimes I partly believed it, 
and thought I would never do as [had done. I thoughr I 
could be a Chriftian at any time, but alas I did not know what 
‘ a fad condition I was in by nature. When 1 was a little pait 
twenty, I entered into the marriage ftate, but had not a fenfe of 
my condition, till I was twenty nine years of age, at which 
time, as the Lord would have it, I caft my eyes upon Mr. 
Whitefield’s nine fermons, which were the means under God of 
opening mine eyes. There feemed to be fomething in them 
that drew my attention. I read them very carefully and com- 
pared them with the Bible ; there was fomething that told me, 
they were the truth ; yet true as I thought them to be, I could 
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not bear them. J found that. my heart did rife -again& the 
truth, and it troubled me to think that I could do nothing to- 
wards my own falvation. Alas, I found, notwithftanding.all.my 
deeming reformations, I was yet a ftranger to the doétrine of 
free grace. I thoughi I fhould be willing to do any thing that 
lay in my power, if | could but do fomething towards my talva- 
tion. ‘Thus my mind was like the troubled fea, which cafteth 
‘up mire and dirt. In this condition I remained about eight 
‘months. One night I went to bed very heavy hearted, ‘I think 
more fo than ufual; I was ready to give up all hopes of ever 
fiiding mercy. I thought it was in vain to call upon God for 
‘mercy, for he would not hear me; but yet I could not help. 
crying to God for mercy. In the mean time my fleep 
‘went from me, ‘and I felt in a fad cafe; but faddenly 
I felt a calm in ‘my brealt, and thefe words came as’ if: {pok- 
en to me, “ A new heart alfo will I give you, and a new 
dpirit will I put withm you, and I will take away the flony 
heart, and give you ‘an heart of flefh.” 1 felt my will fubdued 
and brought into fubjeGtion to the will of God. 1 felt fuch 
a love to God and man as I ‘never felt before. I thought I 
couldipraife the Lord for his great goodnels to me, a poor un- 
worthy, hell-deferving finner. I continued in a happy ftate of 
mind for better than a week; it being about the middle of 
May, in the thirtieth year of my age; but all at once I got into 
the dark, in which I wandered through doubts and fears till 
the next fall, when it pleafed the Lord to clear up my eviden- 
ces and give me fuch humbling views of his greatnefs and my 
own vilenefs, that ever fince 1 have entertained a hope of the 
well-being of my foul in my darkeft hours ; and if [ am deceived, 
the Lord have mercy upon me; but I think that 1 do fome- 
times tafte that the Lord is gracious. j. B. 
Diftrid of Maine, Scpt. 1804. 
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For rue Massacuusetts M. Macasiur. 
“ WHAT IS THE CHIEF END OF MAN?” 


THIS queftion refpeéts man’s duty: it isthe fame as afk- 

ing, What is the great, the chief object which man ought 
to purfue? In this view, the anfwer which is taught our chil- 
dren, is very pertinent and inftru@tive : “ The chief end of man ts 
to glorify God and enjoy him forever”? We have nothing todo 
which is not comprized in this fhort fentence. For if we con- 
ftantly feek the glory of God, we fhall perform the whole of 
our duty. We-thall love him fupremely ; prefer his glory to 
every other object; and fubordinate every private good to 
the interefts of his everlafting kingdom. We fhall repent of 


fin; and both hate and forfake every falfe way. We er em- 
races 
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brace and delight in Jefus Chrift, as the brightnefs of the 
Father’s glory, and depend entirely on his merits for accept- 
ance with God and eternal life. We fhall call on his name, as 
being the. mighty GOD, and through him we fhall addres the 
Father, and daily worfhip the THREE-ONE GOD in fpirit 
and in truth. We fhall duly attend on all divine ordinances, 
and ferve and honour God in the various ways he has directed 
in his word. We fhall exercife unconditional fubmiiiion to. his 
will in all. things and with refpeét to all events, Which do, or 
may, take place, being humble and. patient, and rejoiciag that 
he is unchangeably the fame, that his counfel fhall ftand, and 
that he will do all his pleafure. We fhall not be idle and floth- 
ful, but fervent in fpirit, ferving the Lord:in fome lawful occu- 
pation. We {hall feel ourfelves to be God’s fervants, and be 
concerned to honour him by a faihful difcharge of every duty. 
We fhall love all around us impartially, and both pray and la- 
bour that they alfo may glorify and enjoy God. 

If we feel and conduct as now defcribed, we fhall‘enjoy God 
as the only and all-fufficient portion of our fouls. We fhall be- 
hold his glory all around us; and be unfpeakably delighted 
with all the manifeftations of himfelf which are made. While 
in this world, we fhall enjoy his favour and loving kindnefs. 
And at death, he will receive us, through boundlefs grace, to 
behold his face in righteoufnefs, to be fatisfied with. his like- 
nefs, and enjoy endleis felicity in giving glory and praife to his 
NAME. 

No object, but this, to glorify and enjoy God, is worthy 
our higheft purfuit. We exceedingly, yea infinitely debafe 
ourfelves in feeking any other object, as our chief end. To 
live to ourfelves, and to feek the honours, riches and pleafures 
of this world, is conducting very unworthily, very wickedly : 
it is oppofing the authority of the infinite God, and catlting 
awful contempt on his adorable perfetions. It is idolatry ; it 
exalts the creature above the glorious Creator. 

It is not only a reafonable fervice, but alfo an unfpeakable 
privilege, to glorify and enjoy God. Every other puriuit leads 
to difgrace, difappointment, and mifery. But if we puriue 
this object, we fhall arrive at the higheft dignity, glory and 
bleflednefs of which we are capable. Let every one then feek 
the glory of God, and the enjoyment of his favour, which is 
life, and his loving kindnefs which is better than life. May 
our youth do this, and renounce vanity and pleafure, which 
would iilue in forrow, in endlefs mifery. 

ORDAINED, 

SEPTEMBER 27th, at the weft parifh in Lynn, fucceffor to 
the late Rev. Mr. Robe, Rev. William Frothingham. Intro- 

ductory 
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ductory prayer by Rev. Mr. Stevens of Stoneham, Sermon by 
Rev. Mr. Holmes of Cambridge, confecrating prayer by Rev- 
Dr. Ofgood of Medford, charge by Rev. Mr. Clark of Lexing- 
ton, right hand of fellowfhip by Rev. Mr. Thatcher of Lynn, 
concluding prayer by Rev. Mrs Tuckerman of Chelfea. 


he 


INSTALLED, 

AT Reading, Oétober 17th, 1804, the Rev. Mr. Reuben 
Emerfon. The folemnities were introduced by an anthem. 
Rev. Mr. Stevens of Stoneham made the firft prayer, the Rev. 
Mr. Sage of Weftminfter, V. preached from Matt. x. 27, 
What I tell you in darknefs, that [peak ye in light ; and what ye hear 
in the ear, that preach ye upon the houfe-tops ; Rev. Mr. Worcefter 
of Salem made the confecrating prayer ; the charge by the 
Rev. Mr. Matty of Lynnfield » the right hand of fellowfhip by 
the Rev. Mr. Sanborn of Reading ; the concluding prayer by 
the Rev. Mr. Green of Malden. 


——— + Ge 


GOD AN ALL-SUFFICIENT PORTION. 


(Communicated as an original Female Produétion.) 

[* thy Almighty pow’r I rife, 

Thou Great Supreme, thou only wife. 
Infpir’d by Thee, my foul afpires, 
And glows with heav’n’s celeftial fires. 
Now let the world indignant rife, 
And tempt me from my native fkies ; 
Or let her try her magic art, , 
To break the quiet of my heart ; 
The faireft objects cannot mgve 
My fteady affiance, or my love. 
Nor can her gloomy frowning train, 
Of grief, anxiety and pain, 
Excite a panic,’ or a fear, 
While my Almighty Friend is near, 
Tho’ health fhould fail, tho’ friends fhould prove 
Unkind and’cruel for my love : 
Though ev’ry {pring of joy thould ceafe, 
And wrath and difcord banifh peace, 
Though life fhould be a fource of pain, 
And nought but mifery remain ; 
Yet ftill, in God fupremely bleft, 
Love, joy and peace fhould fill my breatft. 
The ftreams may fail, but he’ll endure ; 
The fountain ftill forever fure. 
And when the ftorm of life is o’er, 
He’ll land me‘on the heav’nly fhore: 
There joys eternal fhall repay 
‘The tranfigntdufferings of a day. 


——— -. 








